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PREFACE

MNordling; my son Mark. who read it through the eyes of a pastor
for the sake of his people: and especially my wife, Maudine, who
patiently worked through the whole to remove some of the “fat”
and the “professorial talk,” and whose own turns of phrase I
borrowed from time to time. I gladly dedicate it to her, my
wonderful friend and companion, in this our fortieth anniver-
sary year.

A few further notations about unusual usages, derived from my
work on GEP, should also help the reader.

First, despite some {expected) objections, | continue to base my
theology of Paul on all thireen of the canonical letters attributed
to him. Those who have objected have yei to do so in a way that
convinces me to do otherwise.

Second, most lists of references follow what | perceive as the
chronological order of these letters: | and 2 Thessalonians, 1 and
2 Corinthians, Galatians, Romans, Philemon, Colossians, Ephe-
sians, Philippians, 1 Timothy, Titus, 2 Timothy.

Third, translations that are not noted (NTv, NSV, elc.) are my
own, although at times 1 have only slightly altered existing
translations.

Fourth, in chapter 2 of GEP | offered a somewhat techrical
overview of all uses of pneuma (“Spirit/spirit’} and pneumatikos
{"spiritual”) in the Pauline corpus. Two conclusions that affect
translation and usage are noted here for the sake of the present
reader.

a. In some places it i extremely difficult to distinguish between
Paul's own “spirit” and the role of the lioly Spirit. For example,
when he says in 1 Corinthians 14:15, “my preuma prays.” the
context makes it certain that Paul intends something like, “the
IHoly Spirit prays through my own spirit.” 1 have translated such
usages with the inelegant “$/spirit,” in order to preserve the ambi-
guity as well as to point to the role of the Spirit in such passages.

b. The evidence is overwhelming that Paul, quite in keeping with
first-century usage, never intended preumatikos to refer either to the
human spirit or to some vague idea like "spiritual,” which in
English serves as an adjective meaning “religious,” "nonmaterial,”
“spooky,” “nonsecular,” or “godly.” In every instance in Paul its
primary referent is to the lloly Spirit, even when contrasted with



PREFACE

“material blessings” in 1 Corinthians 9:11. Thus [ regularly capital-
ize this adjective (Spiritual; cf. Spirituality) when [ use it in the
Pauline way; “spiritual” occurs when it is used in a more contem-
porary way.

Fifth, one of the shortcomings of this book is that [ have not
tried to compare Paul with the other writers of the New Testament.
My aim has been to hear Paul on his own terms. Hopefully, it will
stand alongside other books of its kind: by Gary Burge (for John);
James Shelton (for Luke-Acts); and Gerald Hawthorne (for Jesus).

Finally, the writing of GEP has transformed my own life. I have
been gratified—and humbled—to learn from a goodly number of
others, by letter, phone, or personal conversation, that reading the
exegetical portions of that book has enriched them. | offer the
present version of this material with the fervent prayer that it may
have a similar effect on many who read it.

Epiphany 1996









OVERTURE

don't know who [ am? The one who has seen me has seen the
Father,” John 14:9) and redemption from our tragic fallenness
(“You shall call his name Yeshua, for he will save his people from
their sins,” Matt 1:21). But their success also lay with their experi-
enced life of the Spirit who made the work of Christ an effective
reality in their lives, thus making them a radical alternative within
their culture.

It ofien seems otherwise with us, If we have (rightly) kept our
central focus on Christ Jesus, we are less sure about the Holy Spirit.
Despite the affirmations in our creeds and hymns and the lip
service paid to the Spirit in our occasional conversations, the Spirit
has been largely marginalized both in the halls of learning and in
the life of the church as a community of faith.

[ do not mean that the Holy Spirit is not present; he is indeed,
or we are not of Christ at all. But the primary emphasis regarding
the 8pirit's activity has been on his quiescence, based largely on
imagery drawn from Elijah’s encounter with God on §inai, where
the Lord was not in the wind, earthquake, and fire, but came to
Elijah “in a still small voice” [1 Kgs 19:11-13 k1v). Support for
this view is then found in the New Testament by emphasizing
Paul's “fruit of the Spirit” (Gal 5:22-23), while suggesting that
the “gifts of the Spirit” in 1 Corinthians 12-14 were for the
apostotic period only. Quiescence, however, has sametimes fos-
tered anemia, not only in the church corporately but also at the
individual level, evidenced in part by the myriad of ways individ-
ual believers have longed for a greater sense of God's presence in
their lives.

This commen “missing out” on the Spirit as an experienced,
empowering reality has frequently been “corrected” historically
through a vadety of Spirit movements—most recently in this
century in the form of the Pentecostal and charismatic move-
ments. Emphasis here has been on the “wind, earthquake, and
fire,” and the primary texts are from Acts and 1 Corinthians
12-14. These Spirit movemerts have also tended to emphasize
individualistic spirituality, so that the reality of the Spirit is
sometimes merely experienced in the experience. Such piety has
frequently lacked sound exegetical basis or betrayed inadequate
theological reflection.

X1y |


















CHAPTER 1

First, we must recognize his own sense of continuity with his
heritage. Paul sees himself and his churches as being in a direct
line with the people of God in the Old Testament; and despite his
deep convictions about the radical implications of the coming of
Christ and the Spirit, he regularly reaffirms that continuity. He
includes a primarily Gentile church in the events of the exodus:
“all our forefathers were baptized into Moses in the cloud and in
the sea” (1 Cor 10:1-2). To Gentiles who were in danger of sub-
mitting £ circumcision he not only appeals to Abraham and the
promises af the old covenant, but also asks frankly, “Tell me, you
who wish to be under the law, do you not hear the law?” and then
expounds the “true meaning” of Sarah and Hagar, Isaac and Ish-
mael, in light of Christ and the Spirit (Gal 4:21-31). Paul never
speals of a “new lsrael” or "new peI ple of God”; his language is
“God's Israel” (Gal 6:16), an fsrael in continuation with the past but
now composed of Jew and Gentile alike as the one people of God.

But just as clearly, there is significant discontinuity. The people
of God have now been newly formed. Christ is the “goal of the
law” (Rom 10:4}, and the Spirit is “the promised Holy Spirit” {Gal
3:14; Eph 1:13). Christ’s death and resurrection have brought an
end to Torah observance {living on the basis of the Old Testament
law, Rom 7:4-6; 8:2-3); being led by the Spirit has replaced
observance as God's way of fulfilling Torah (Gal 5:18); indeed, the
righteous requirement of Torah is now fulfilled in those who walk
in/by the Spirit {(Rom 8:4).

The Holy Spirit was an essential part of Israel’s promised future.
For Paul the gift of “the Holy Spirit of promise” {Eph 1:13) is the
certain evidence that the future has already been set in motion. To
see how the promise has been fulfilled by the Spirit, and how that
affected the early church’s self-understanding, is part of the invita-
tion to this fresh reading of Paul.

Since the Spirit plays this integral role in fulfilling the promised
new covenant, it would be fitting to include a chapter in this book
on the Pauline antecedents,’ that is, on the role of the Spirit in the
Old Testament and intertestamental Judaism. Rather than do that,
I have chosen to show throughout the book what their expec-
tations looked like and how Paul understands the Spirit as fulfill-
ing them.






CHAPRTER' 1

|
Paul's theology cavers toe much grougd for one o simplify it into

a single phrase. Tt would seem far jbetter for us to isolate the
essential elements of his theology that lie at the heart of matters
for Paul and around which all otherlconcems cluster. In my view,
at least four elements are essential:

~— The church as an eschatological community {that is, a com-
munity living in the "beginning of the end times") made up
of the new covenant people of God.

— The eschatological framework of this new people’s existence
and thinking.

— The formation of God's new people by the eschatological
salvation accomplished through the death and resurrection of
Christ.

— The focus of this people on Jesus as Messiah, Lord, and Son
of Ged.

To put this another way:

— The foundation: A gracious and merciful God, wha is full of
love toward all.

— The framework; The [ulfillment of God's promises as already
begun but not yet completed.

— The focus: Jesus, the Son of God, who as God's suffering
servant Messiah accomptished eschatological salvation for
humanity through his death and resurrection, and who is
now the exalted Lord and coming King.

~— The fruit: The church as an eschatclogical community, who,
formed as a people by Christ's death and the gift of the
Spirit, and thus restored into God's likeness, becomes God's
new covenant people.

If this is a correct assessment of Paul's perspective (and indeed
that of the rest of the New Testament), then we might further
distill all of this, On the one hand, as will be pointed out in
chapter 5, it seems impossible to understand Panl without recog-
nizing eschatology as the essential framework of all his theological
thinking; on the other hand, salvation in Christ is the essential






CHAPTER |1

NOTES !

1. Which is precisely what | did as an appendix in GEP, 904-15.

2. For a helpful overview of this debate, especially in its more recent
expressions, see ). Plevnik, *The Center of Pauline Theology,” Cathelic
Biblical Quarterly 61 {1989) 461-78.

3. “Justification” is a term drawn from the law courts. It is a natural
metaphor tc use when the Jewish law is in purview, indeed, it is used
almost exclusively in such settings. Elsewhere Paul uses a variety of meta-
phars, drawn from a variety of social settings: for example, redemption (in
the coniext of slavery}, adoption (2 family metaphor, see ch. 6 below),
propitiation {(1aken fvom the sacrificial system), washing (also from Jewish
religious practices), reconciliation (in the context of enmity between
persons).

4. 8ee GEP, 12, n, 13,

5. At issue for many is the relationship of coherence and contingency in
trying o reconstruct Pauline theology. That is, can one extrapolate a
coherent theological core from Paul's letters Lo serve as a kind of Pauline
“systematic” theology? Or does the ad hoc natare of the letters, which
means Lhal the theology is always being expressed in the contingency of
that historically specific situation, preclude finding such coherence?

6. C. Pinnack, “The Concept of Spirit in the Epistles of Paul” (Ph.D.
dissertation; Manchester, 1963) 2; ¢f. 8. Neill and N. T. Wright, The
fnterpretation of the New Testament 1861-1986 (Oxford; Oxford Universily
Press, 1988) 203: “Paul’s doctrine aof the Spidt is far mare central and
characteristic than his dodrine of justification by faith.”






CHAPTER 2

renewal of the propheticword,' for Paul it also meant the arrival
of the new covenant, anticipated by the promised "circumcision
of the heart” in Deuteronomy 30:6 and prophesied explicidy in
Jeremiah 31:31-34: “1 will make a new covenant . . . and 1 will
write it on their hearts” (NRsv). This prophecy was shortly there-
after picked up by Ezekiel, who expressly linked it to the Spirit,
whom God was going to “put in you” (36:26-27; 37:14). Above
everything else, as fulfillment of the new covenant? the Spirit
marked the return of the last presence of God.

Here, then, is one of the mare significant areas where the Spirit
represents both continuity and discontinuity between the old and
new covenants, The continuity is to be found in the promised
renewal of God's presence with his people; the discontinuity lies in
the radically new way God has revisited them—indwelling them
individually as well as corporately by his Spirit.

THE PRESENCE OF GOD
IN THE OLD TESTAMENT

The theme of the presence of God is crucial to both the Old and
New Testaments, serving in fact as bookends to the Christian
Bible.? It begins in Genesis 2-3 with the creator of heaven and
earth being present in the garden with those he has created in his
own image; it concdudes with the marvelous pictures of the re-
newed heaven and earth and the renewal of Eden in Revelation
21:1-22:5, in which John says expressly, “I saw no temple in the
city, for its temple is the Lord Cod Almighty and the Lamb™ {21:22
Nrsy). Whatever else, the peaple of lsrael understood themselves
1o be the people of the Presence, the people among whom the
eternal God had chosen to dwell on earth.

The Tabernacle and Temple

The most prominent way God's presence is experienced in the
Old Testament is in the tabernacle and the temple, Such a presence
motif, culminating in God's glory descending on the tabernacle, is
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THE SPIRIT AND THE GODPDHEAD

the full proper name for the Spirit of God. Tor all practical pur-
poses, it came to be understood as the Spirit's “Christian” name,
Paul uses the full name at about the same ratio as he uses of hisg
full name for Christ, “the Lord fesus Christ,” where name and title
also blend as one reality. This usage in itself, and espedally in a
passage like 2 Corinthians 13:14 (see ch. 4 below), further indi-
cates that “distinct from” and “one with” is the Pauline presuppao-
sition about the Spirit.

The Spirit as the Spirit of God

Despite the fact that his understanding of the Spirit has been
farever stamped by the coming of Christ, Paul nonetheless thinks
of the Spirtit primarily in terms of the Spirit's relationship to God
(the Father).” Not only does he speak more often of the “Spirit of
God” than of the “Spirit of Christ,” but God is invariably the
subject of the verb when Paul speaks of a person's receiving the
Spirit. For example, God “sent forth the Spirit of his Son into our
hearts” (Gal 4:6), and God "gives” us his Spirit (1 Thess 4:8; 2 Cor
1:22; 5:5; Gal 3:5; Rom 5:5; Eph 1:17). This understanding is
surely determined by Pauls Old Testament roots, where God “fills
with” (Exod 31:3} or “pours out” his Spirit (Joel 2:28), and the
Spirit of God comes on people for all sorts of extraordinary (charis-
matic) activities (e.g., Num 24:2; Judg 3:10).

Twa passages in particular give insight into Paul's understanding
of this primary, foundational relationship between God (the Fa-
ther) and the Spirit. In 1 Corinthians 2:10-12 he uses the analogy
of human interior consciousness (only one’s “spirit” knows one’s
mind) to insist that the Spirit alone knows the mind of God. Paul’s
concern in this analogy is with the Spirit whom the Corinthians
have received as the source of our Christian understanding of the
cross as God's wisdom; nonetheless, the analogy itself draws the
closest kind of relationship between God and the Spirit. The Spirit
alone “searches all things," even “the depths of God"; and hecause
of this unique relationship with God, the Spirit alone knows and
reveals God's otherwise hidden wisdom (1 Cor 2:7).

In Romans 8:26-27 this same idea is expressed in reverse: God
lmows the mind of the Spirit. Among other matters, Paul is here



















NOTES

4. For “receive” see GEP on 1 Cor 2:12; 2 Cor 11:4; Gal 3:2, 14; Rom
8:15: for “have” see 1 Cor 2:16; 7:40; Rom 8:9.

5. For this understanding of Rom 8:28, see GEP, 587-90.

6. That is, Paul is reflecting his biblical heritage that everything shall be
established by two or three witnesses (Deut 19:15); cf. 2 Cor 13:1.

7. It should be noted that, unless otherwise specified, the word “God”
in Paul always refers to God the Father.

8. For a full exegesis of these three texts, see the appropriate places in
GEP. Some also appeal to Rom 1:3-4 and 8:9-10 (see, e.g., N. Q. Hamil-
ton, The Holy Spirit and Eschatology in Paul [SITOP 6; Edinburgh: Oliver &
Boyd, 1957] 10-15); however, these texts do not suggest any identifica-
tion; indeed, they demonstrate the opposite. See the discussions in GEP,
ch. 7.

9. See GEP, 833 n. 19.

10. Cf. Arthur W. Wainwright, The Trinity in the New Testament (London:
SPCK, 1962) 260.








































CHAPTER 4

escapists (cf. Robert Mapes Anderson, Vision of the Disinherited [1979;
reprint, Peabody, Mass.: Hendrickson, 1992]), in fact we were merely
expressing what we believed Paul and his churches also to have experi-
enced—that God loves us despite outward appearances to the contrary.
And it was our experience of the Holy Spirit, who poured out this love of
God into our hearts, that gave us this certainty.

10. For a complete list of relevant texts (all of which are analyzed in
GEP), see GEP, 48, n. 39.

48 [aRea







CHAPTER 5

bring a dramatic end to the “present age.” This in turn would be
followed by the “coming age,” signaled by the resurrection of the
dead and the gift of the promised Holy Spirit. These expectations
may be diagrammed as in figure 1.

THE END
THE PRESENT AGE Tue COMING AGE
(= THE KINGDOM OF GOD)
>

Satan's time God's time

sint righteousness

sickness wholeness

death v resurrection

no Spirit the Spirit

Figure 1.

A unique twist to this end-time expectation conditioned the
earliest Christians' existence in every way; and the outpoured Spirit
was essential to this new understanding. The first Christians be-
lieved that the fulfillment of God’s Old Testament covenant prom-
ises had begun with the work of Christ and their experience of the
promised Spirit. In their view they were already living in the
beginning of the end times. Their new perspective, which condi-
tioned everything about them, may be sketched as in figure 2.

THE END
BEGLIN CONSUMMATED
The Coming Age L
"""""""" The time of the Spirit "
BETWEEN THE TIMES
The Prasuntdge.  [OErebaiRisSsinl
The time of “the flesh”
v
Figure 2

50 [ ]



































































































NOoOTES

(Gal 5:22), as well as serving to denote our proper response (o God's
saving grace.

2. The Greek word variously translated “faith,” “belief,” or “trust” is a
difficult one to render into English by a single word. Our words tends to
be too limiting; “belief,” for example, puts the emphasis on what goes on
in our heads. The Greek word includes that, but means to put one’s trust
in that which one “believes,”

3. On this question, both as to its Jewish background and its Pauline
usage, see especially M. Bockmuehl, Revelation and Mystery in Ancient
Judaism and Pauline Christianity (WUNT 2/36; Tibingen: J. C. B. Mohr
|Paul Siebeck], 1990). My interest at this point is in “revelation” as it refers
to Paul's—and his churches'—hearing and understanding the gospel. But
in keeping with his view of salvation as all-inclusive, having to do with
both getting in and staying in, revelation becomes part of Christian life,
as God’s people, by the Spirit, come to discern God's will for their ethical
life. See the further discussion in chs. 9 and 10 below.

——








































CHAPTER 8

3. The texts here are many and varied; see, e.g., the discussions in GEP
on 1 Thess 1:4-6; 2 Thess 2:13; 1 Cor 2;6-3:1; 6:11, 19-20; 2 Cor
1:21-22; 3:1-18; 11:4; 13:13[14]; Gal 3:1-5; 4:6; 5:5-6; 5:13-6:10; Rom
5:5; 7:4-6; 8:1-30; 14:16-18; 15:13, 16; Eph 1:3-14; 4:1-6, 30; Phil 3:3;
Titus 3:4-7.

4. Most likely in terms of the believers appropriation. Cf. Rom 14:17,
although here the connection is only indirectly made (see GEP, 620-21
and n. 449).

5. See the analysis of this verse in GEP, 127-32.

6. See GEP, 777-84.
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NOTES

unclean Gentiles now sanctified by the Spirit, so that they may not be
judged by Jewish Christians for their lack of ritual purity, especially their
rejection of circumcision and food laws.

14. Compare A. W. Wainwright, The Trinity in the New Testament (Lon-
don: SPCK 1962) 22-23.
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NOTES

1. For the exenetical details in support of what is said about the follow-
ing texts, see appropriate sections in GEP,

2. See, e.g., 1 Thess 3:12; 4:9-11; 1 Cor 13:1-13; 16:14; Rom 13:8-10;
Col 3:14; Eph 5:2,

3. See, e.g., the key texts in Dent 7:7-8 and 10:15, a theme picked up in
the prophets (Hos 3:1; 11:1; Isa 41:8; 43:4; 48:14; 60:10; 63:9), where the
translators of the Septuagint used the Greek word agape. As with many
such words, this background in the Septuagint, not its classical or Helle-
nistic nsage, tends to determine Pauline usage.

4. Beginning with this vittue, our tendency is to read this list as though
it were first of all a description of personal piety; thus we most often use
it as a kind of checklist to see how we are doing. | would not hereby argue
against such a reading of the text; my concern is that in context Paul
probably intended all of these as virtues that should characterize the life
of the Christian community, as it lives out its corporate life with one
another in the world,

5. One wonders whether the general lack of joy that characterizes much
of contemporary North American Christianity suggests that the life of the
Spirit has been generally downplayed in the interest of a more heady or
performance-ariented brand of faith.

6. See 1 Thess 5:23; 2 Thess 3:16; 1 Cor 14:33; 2 Cor 13:11; Rom 15:33;
16:20; Phil 4:9.

7. The KJv translated it “longsuffering.” 1t is still hard to improve on the
KV in 1 Cor 13:4, "Love suffereth long, and is kind.”

8.1 Cor 4:21; Gal 5:23; 6:1; Cal 3:12; Eph 4:2; 1 Tim 6:11; 2 Tim 2:25;
Titus 3:2.

9, The adjective also occurs in the list of virtues required of an overseer
in Titus 1:8.

— 125































GALATIANS 5:17

3. There is not a single mention of the Spirit in the entire
passage (vv. 7-25). The Spirit was last mentioned in v. 6, as the
key to our new life in Christ, who has brought our relationship
with the law and the flesh to an end, Christ and the Spirit are then
picked up again in 8:1-2 as the divine response to the anguished
cry of the person struggling with sin, but with the helpless law
standing by, pointing out the sinfulness of otir sin, unable o do
anything about it.

Thus the only questions Paul himself raises in this entire passage
have to do with Torah, whether it is good or evil, and, ence this is
affirmed as good, how this good thing is still implicated in our
death. Life under Torah alone is under scrutiny.

GALATTANS 5:17 IN CONTEXT

But what of Galatians 5:17, where Paul says (literally), “for the
{lesh has desires over against the Spirit, and the Spirit over against
the flesh; for these two [realities] are in pppesition to each other,
so that whatever things you may wish [= feel like doing], these
things you may not do™? Does this not indicate that there is an
internal struggle of the Spirit against the flesh? In contex(, not so.
In fact, this text 1s precisely in keeping with the texts previously
looked at, where this conirast appears.

Verse 17 comes at the heart of an argument dealing with one
urgent question; Since Torah observance is now a thing of the past
because of the coming of Christ and the Spirit, what is to ensure
rightecusness? That is, Paul is arguing against (perhaps anticipat-
ing) Jewish Christian opposition that would see his bypassing
Torah observance as a sure invitation to license and ungodliness.
Indeed, as Romans 3:7-8 makes clear and Romans 6:1 implies,
Paul has been charged with this very thing.

Paul takes up this question, typically, not in terms of the indi-
vidual believer in a one-on-cne relationship with God, but at the
very point where the Galatians are living as they used to, when the
flesh held sway. Paul therefore warns the Galatians not to let their
new freedom in Christ serve as a base of operations for the flesh

| 135













NOTES

3. See also Ps 51, where David speaks of his “sin as ever before me”
(v. 3} and of his having “done what is evil” (v. 4}. But he also knows the
source of such sin, the evil heart, which he refers to in vv. 5-6.

4. See the discussion in GEP of Gal 5:13-15, 16-17, 19-23, 24-26;
6:7-10; Rom 7:4--6; 8:4, 5-8; 13:11-14, Phil 3:3,

5. For further reference 10 recent scholarship on this question, especially
the position of |. . G, Dunn, to which some of the following is a
response, see Fee, GEP, §16-22.

6. But does s0 inconsistently. It uses “sinful nature” when “flesh” impiies
a negative moral judgment (e.g., see 1 Cor 5:5; Gal 5:13, 16, 17 [twice],
19, 24; 6:8, Rom 7:5-8:13; Col 2:11, 13; Eph 2:3), but “worldly point of
view" in 2 Cor 5:16 (¢f. 1:12, 17; 10:2) and “flesh” in Phit 3:3-4!

7. This contrast does not occur nearly as often as we are sometimes led
to believe, being found basically in Gal 5:13-6:10 (cf. the analogy in
4:29); Rom 8:3-17; and Phil 3:3—although see also 1 Cor 3:1.

_— 139
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THE SPIRIT, POWER, AND WEAKNESS

Nonetheless, Paul also expects God's maore visible demonstra-
lon of power, through the Spiril, 1o be manifesied even in the
midst of weakness, as God's proof that his power resides in the
meysage of a crucified Messiah. In 1 Corinthians 2:3-5, therefore,
Paul can appeal simultaneously to the reality of his own weak-
nesses and the Spirits manifest power in his preaching and in
the Corinthians’ conversion; and in 1 Thessalonians 1:5-6, he re-
minds these new believers that they became so by the power of the
Spirit, but in the midst of suffering that was also accompanied by
the joy of the Holy Spirit.

All of this reflects Paul's basic eschatological understanding of
Christian existence as already/not yet, a tension that Paul was able
to keep together in ways that many later Christians can not. For
him it was not simply tension in which the present was all weak-
ness and the (near} future all glory. The future had truly broken
into the present, as verified by the gift of the Spirit; and since the
Spirit meant the presence of God's power, that dimension of the
future had already arrived in some measure. Thus present suffering
is a mark of discipleship, whose maodel is our crucified Lard, But
the same power that raised the Crucified One from the dead is also
already at work in our mortal bodies.

This paradox in Paul's understanding is what creates so many
difficulties for modems. We have tended to emphasize one to the
neglect of the othet. Paul, and the rest of the New Testament
writers, hold these expressions of Spirit and power in happy ten-
sion. After all, for Paul, the preaching of the Crucified One is the
warking center af God's power in the world (1 Cor 1:18-25), and
Paul's own preaching in a context of weakness and fear and trem-
bling certified that the power which brought about the Corin-
thians’ conversion lay in the work of the Spirit, not in the wisdom
or eloguence of the preacher. Paul thus sieers a path through the
radical middle that is ofien missed by both Evangelicals and Pen-
tecostals, who traditionally misplace their emphasis on one side or
the other.

Whether or not a (sometime) compaman of Paul, the author of
the epistle to the [lebrews seems to capture this paradox in
a slightly different way, through the severai examples of faith
(= faithfulness, perseverance) in 11:32-38. Some lived “in faith” and
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and theology are concerned. Those who emphasize more the cor-
porate side of things also sometimes shy away from, or are uncom-
fortable with, personal piety, including “Spirituality.” All pietistic
movements (historical movements strongly concerned with indi-
vidual spirituality) come into being in reaction to a tendency for
the individual's relationship with God to get lost or swallowed up
in some farm of churchiness. Nowhere is this more sbvious than
in the attitude of some toward prayer.

One of the more remarkable inconsistencies in studies on Panl
is that thousands of boolts exist that search every aspect of Paul’s
thinking, while only a few seek to
come Lo terms with his life of prayer. S —
Indeed, most people’s understanding What is clear from
of Paul is limited either 10 Paul the
missionary of to Paul the theologian.
But what is clear from Paul's letters is
that he was a pray-er before he was a
missioner or a thinker. His life was
devoted to prayer; and his relation-
ship with his converts was primarity a thinker.
sustained by way of thanksgiving and
prayer. To eliminate prayer from Paul's personal piety would be to
investigate the workings of a gas-combustion engine without rec-
ognizing the significance of oil. Paul did not simply believe in
prayer or lalk about prayer. He prayed, regularly and continu-
cusly, and urged the same on his churches {1 Thess 5:16-18)},
Although this is undoubtedly a carryover from his life before
Christ, what we need to note here is that for Paul prayer has been
radically transformed by the coming of the Spirit.

Whether set prayers were ever said in Paul's churches cannot be
known; in any case, spontaneous prayer by the Spirit is the norm.”
The beginning of Christian life is marked by the indwelling Spirit's
aying out “Abba” to God (Gal 4:6; Rom 8:15). *On all occasions,”
Paul urges elsewhere, “pray in/by the Spirit™; this injunction ap-
plies to every form of prayer (Eph 6:18), induding prayer for the
enahling of evangelism.

With prayer in particular the Spirit helps us in our already/not
yet existence. Because in our present weakness we do not know

Paul’s letters is that he
was a pray-er before

he was a missioner or

— 147













NOTES

glory, and who through that suffering redeemed the peaple of Gad.
Hence Paul's willingness not only w suffer for Christ's, and thus the
church’s, sake, but to rejoice in suffering, inasmuch as it confirmed for
him the reality of his discipleship.

5. Om this matter see chs. 13 and 14 below; cf. Dunn, Jesus, 160-65.

6. On this question see Fee, “Some Reflections on Pauline Spirituality,”
in Alive to God: Studies in Spirituality Presented to james Houston {ed. ]. L
Packer and L. Willinson; Downers Grove, Il1.: InterVarsity, 1992) 96-107.
See also K. Stendahl, “Paul at Prayer,” in Meanings: The Bible as Document
and as Guide (Philadelphia: Fortress, 1984) 151-61; and more recently,
D. A, Carson, A Call tv Spiritual Reformation: Priorities from Paul and His
Prayers (Grand Rapids: Baker, 1992).

7_ It has sometimes been noted, as a word either against the personality
aof the Spirit or against Paul’s trinitarianism, that the Spirit is never in-
voked in prayer, as are the Father and the Son. Precisely, but the conelu-
sion being drawn is incorrect, The role of the Spirit in prayer is a different
one; he is our divine “pray-er,” the one through whom we pray, not the
one fo whom prayet is directed.

8. See further the exegesis of 1 Cor 14:5 in GEP, where | argue that the
interpretation of a tongue daes not thereby turn it into human-directed
speech, but interprets the mystery spoken to God referred to in 14:2.

9. This term is used here in its more technical sense of having some sort
of transcendent, out-of-body experience of God.

10. See the discussion of 2 Cor 5:13 in GEP, 327-30.
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WHAT KIMDS OF GIFTS 7

seem to be an attempt by Paul to recapture these realities for the
Spirit and the gospel. The next five have in common that they are,
like speaking in tongues [glossolalia), extraordinary phenomena.
Finally, after diversity is well heard, he includes the problem child,
tongues, along with its necessary companion—at least in the com-
munity—the interpretation of tongues.

Third, attempts to categorize the itemns in the different lists are
tentative at best. When those in Romans 12:6-8 and Ephesians 4:11
are included as well, a wide variety of terminology is used {motiva-
tional, ministerial, etc.) that the apostle would scarcely recognize
and that at best are suspect, The broad spectrum of phenomena are
best grouped under the three nawral headings hinted at in 1 Corin-
thians 12:4-6; service, miracles, and inspired utterance. Paul does
not refer to visionary experiences such as one finds in 2 Corinthians
12:1-6 as charismata, although they belong legitimately to a discus-
sion of Spirit phenomena. WNor does he call people {for example,
apostles, pastors) charismata; 10 be sure, they are gifts to the church,
as Ephesians 4:11 shows, but only their ministries, not the peaple
themselves, are legitimately termed charismata, in Paul's usage.

Forms of Service

Items listed here incude “helpful deeds” and “acts of guidance”
from 1 Cerinthians 12:28; see also “serving,” “giving,” and “caring
tor” (in the sense of leadership) in Romans 12:7-8. These are the
least visibly “charismatic” of the gifts and the least obvious as ex-
pressions of corporate worship, They belong to Paul's ever-present
interest in relationships within the church. Thus they are Spirit
activity, not so much in the sense of Spirit manifestations within
the asserbly as in the sense of the broad range of Spirit activity
noted in chapters 9 and 1( above, To include them in a discussion
of charismata would legitimize discussing any and all works of the

Spirit as charismata, making the category useless.

The Miraculous

Included here are three items from 1 Corinthians 12:9-10,
“faith,” “gifts of healings,” and "workings of miracles.” As the
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But in defense of Paul, two matters about his affirmations of
extraowdinary Spift manifestations must be noted. First, all such
statements in Paul are sober, matter-of-fact, and usually off-
handed, events that for him would have been open to investiga-
tion had anyone felt the need to do 8. The reason for this is very
simple—and theological. He was borm and raised within a (Jew-
ish) tradition that believed in God and could not even have
imagined God as not being all-powerful. With this view of Cod
as one who took an active interest in
his universe and in the affairs of his T —
people, it would never have occurred Those who need an
to Paul that the one who chose to be
present with them in the incarnation
and now by his Spirit wauld do other-
wise than graciously step in and
work in his peopie’s lives. Those who
believe in God as creator and sus-

occasional miracle to
keep their belief in

God alive and those

tainer, but who balk at the miracu- who feed on such
lous both past and present, have
created theological positions for ”ﬁu'th"’ by pr‘omoting
themselves that are diffirult to sus-
tain and quite removed from the bih- the miraculous as
lical perspective.

Second, Paul's affirmations about authenticating their

miracles are not the statements of
one who is trying to prove anything.
That is, he does not point to miracles
as grounds for accepting either his
gospel or his ministry; on the con- perspective.
traty he rejects such criteria as au-

thenticating ministry of any kind. The cross, with the sub-
sequent resurrection, and the present gift of the Spirit are all the
authentication he ever appeals to, Those who need an occasional
miracle to keep their belief in God alive and those who feed on
siich “faith” by promoting the miraculous as authenticating their
“‘gaspel” also lie outside Paul's perspective, His view expects and
accepts, but does not demand, and on this matter refuses to put
God to the test.

“gospel” also lie

outside Paul's
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A WAY FORWARD

the church and usunally became heretical and divisive; and still
others became reform movements within the church. The com-
mon denominator of most of these movements has been their
attempi to recapture the life of the Spirit in some form. To the
degree that they succeeded they have been a source of renewal
and blessing. But Spirit movements tend to make institutions
netvous—for good reason, one might add, both positively and
negatively. The net result has been that Paul's perspective of life in
the Spirit, as a dynamically experienced reality creating an end-
time people who live for God’s glory, has not generally fared well
in the overall life of the church,

A WAY FORWARD

If what has preceded paints too bleak a picture or sounds like a
belittling of the subsequent work of the Spirit in the church, let me
say again that this is not my intent; nor do I think that if we could
turn the clock back, all would be better. To the contrary, I not only
recognize that the dodk cannot be turned back, but also find cause
for much rejoicing in the church's history. The creeds, the liturgies,
the theclogizing, the institutional life are not only with us, but for
many, myself included, are seen to be the work of the Spitit in the
subsequent life of the church. The plea of this study, therefore, is
not that of a restorationist, as if we really could restore “the
primitive church,” whatever thal meang and whatever that would
look like. Rather, it is a plea for recapturing Paul's perspective of
Christian life as essentially the life of the Spirit, dynamically expe-
rienced and eschatologically oriented—but fully integrated into
the life of the church,

From my limited pewpective, such a recapturing has three
dimensions. First, we need the Spirit to bring life into our pre-
sent institutions, theologies, and liturgies—in contrast to tearing
down these bams and building different ones, which ail toa
often has been the history of Spirit movements, especially of the
restorationist type. The Spirit not only inspires a new hody of
songs in every renewal within the church, but makes the best of
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“Do not quench the Spirit by despising prophesying. But test all
things; and in so doing, hold fast to what is good and be done with
every evil form.” The failure to test the spirits has led to lack of
responsibility and accountability, which in turn has often led to
failure on the part of some who were in prominence, as well as to
pain and hurt by those who were the recipients of prophetic words
that were either false or impossible.

Third, a genuine recapturing of the dynamic life of the Spirit will
result in mare effective evangelism in a lost, isolated, individualis-
tic world. As evidenced already in some good ways through current
charismatic traditions and traditional Pentecostals, the visibly dy-
namic work of the Spirit—where God is less an item in the creed
and mote obviously at work in the world—has frequentlty mani-
fested itself in drawing people to Christ and into his church, Our
task is not to share our “good views” about God, but to offer his
great and glorious “good news,” which includes his presence as
reality in people’s lives and in the life of the church.

In summary, [ think Paul's perspective has the better of it; and |
also believe that that perspective can become our own—dare [ say,
must become our own, if we are going to make any difference at
all in the so-called post-Christian, postmodern era. But this means
that cur theologizing must stop paying mere lip service Lo the
Spirit and recognize his rrucial role in Paul's gospel; and it means
that the church must risk freeing the Spirit from being boxed into
the creed and getting him back into the experiential life of the
believer and the believing community.

56 we have come to the end of this look at the Spirit in Paul's
letters, What is obviously missing is the how to question, which is
probably the more urgent question for most people in a culture
like ours. “How do [ foster such a life of the Spirit within my
church?” and “What do 1 do personatly about all of this?” are the
mast frequently asked questions in seminars when 1 present this
material.

On the corporate level my response is basically to the leadership,
for without the leadership taking ownership of the need, little will
happen. To leaders, then, I sugpgest three things: First, over a long
period teach this material in an ongoing way. Teach the people
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CHAPTER 15

redemptive people in the postmodern era that marks the turning
of the centuries—and millennia:

If your Presence does not go with us, do not send us up from here. How
will anyone know that you are pleased with . . . your people unless you
go with us? What else will distinguish . . . your people from all the
other people on the face of the earth? (Exod 33:15-16 NIV)

Finally, from Andrew Reed’s hymn, which expresses at the individ-
ual level what should perhaps most characterize the nature of our
prayer for life in the Spirit:
Holy Spirit, all divine,
Dwell within this heart of mine;

Cast down every idol throne,
Reign supreme, and reign alone.

Amen and amen.
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APPENDIX

SPIRIT BAPTISM AND
WATER BAPTISM IN PAUL

I began writing the material in this appendix as a chapter of its
own, between those on “getting in” and “staying in.” But from the
outset | had some difficulties with it—partly because I feared that
by interrupting the flow of the material in chapters 7 through 10,
it might also deflect from my primary concemns in this book. The
light dawned when I suddenly realized that it was the only chapter
in the book in which the questions raised did not emerge from our
reading of Paul himself, but by our coming to Paul with later
agendas in hand. That realization caught my attention, and in
itself should tell us something. Thus I offer my observations on
Paul’s stance on these guestions in an appendix.

In some ways, these issues present a no-win situation, since
most Christians have vested interests an either side and tend to
come to the biblical texts with their convictions in hand. Here in
particular the issue is clouded by the fact that in a mere thirteen
letters, we do not have everything Paul ever thought or said on a
lot of questions, especially on this sticky one. But we do have
some data, so let’s see where it leads us.

At issue are two matters arising from chapter 8 above,! On the
one side is the question of baptism. At issue is the relationship
between baptism in water and the experience of the Spirit. Some
see that relationship to be dose, in that the Spirit is understood to
be received at baptism. For others, there is no relationship at all,
unless it is coincidental. We might use the narratives of Acts to help
us focus the question: Is the paradigm the story in Acts 19:1-7,
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which is viewed as a madel for later Christians.® The key texts here
are 1 Corinthians 6:11; 12:13; and Titus 3:5, although some would
add Galatians 3:28-4:6 and the imagery of the seal in 2 Corin-
thians 1:21-22; Ephesians 1:13-14; and 4:30.*

The problem here is partly one of method (how does one
proceed ta discover Paul's perspective?) and partly one of tradi-
tional presuppositions {one tends 10 argue on the basis of one’s
own experience of the church, not on the basis of the biblical
evidence as a whole).” There are basically three avenues of ap-
proach, nane of which is totally free of bias: (1) to look carefully
at texts that actually—or seem to—associate water baptism and the
Spirit; (2) to look at texts where Paul speaks about water baptism
in & clear, unambiguous way, and see whether they might also
connect 1o the Spirit in some way; and (3) to look at the texts
where conversion is clearly expressed in terms of the 3pirit and see
whether baptism might also be presupposed.

“Baptism in the Spirit” in 1 Corinthians 12:13

In 1 Corinthians 12:13, following the twofold assertion that “the
body is one” and that it *is made up of many parts,” Paul goes on
to explain the first assertion by saying, “for indeed we all were
baptized in one Spirit so as to form one body—whether Jews or
Greels, slave or free—and we were all given one Spirit to drink to
the fill." Some see the language “baplized in one Spirit” as evi-
dence that Paul saw the gifting of the Spirit 1o be intimatety related
to water baptism; others see the second clause, “all given one Spirit
to drnk,” as evidence for a work of the Spirit subsequent to the
first one. Both points of view run aground when the passage is
looked at closely in its context.®

The context is one in which Paul and the Corinthians are at
odds pver what constitutes true “Spirtuality.” The Corinthians
apparently see glossolalia (speaking in tongues) as evidence that
they have already begun to speak the language of heaven (13:1),
indicating that they have already arrived in a spiritual state that
more or less puts them above life in the present world, This
understanding of the Spirit appears to lie behind most of the ills
in this letter. Paul has a different view of Spirituality, which
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language of baptism is missing altogether, As pointed out in the
discussion of these passages in chapter B above, the metaphor
“washing” may well allude to the waters of baptism. But in neither
case is Paul suggesting that the Spirit is received at baptism,

Indeed, it is quite otherwise. Not only does he intend to say in
1 Carinthians 6:11 that they have been “washed” from their defile-
ment of sin, but they have been so washed by the twin agency of
Christ and the Spirit. The Spirit as the agent of the cleansing from
gin scarcely implies that he is received at baptism. The same holds
true for Titus 3:6-7. We also noted in chapter 8 that it is altogether
unlikely that Paul understood the image “seal” to refer to bap-
tism-—especially so, since in one of these passages at least the seal
is equated with the Spirit (2 Cor 1:21-22, “God sealed you by
giving you the Holy Spirit™), not baptism.

The only connection between baptism and the Spirt in any
thege passages is coincidental, that is, the images for baptism and
the mention of the Spiril happen to occur in the same sentence.
What is missing is a direct link between the rite of baptism as such
and the caming of the Spirit. In no place does Paul express the
kind of relationship between the two that those assume who assert
that at baptism one recefves the Spirit. In most of these passages,
apart from those referring to the Spirit as the seal of redemption,
the Spirit is the agent of the immersion or washing. That Paul
understood ane to receive the Spirit through the waters of baptism
would require at least one piece of explicit evidence.

Explicit References to Water Baptism

Paul's explicit references to water baptism further indicate a lack of
direct relationship with the gift of the Spirit: 1 Corinthians 1:13-17
(cf. 10:2; 15:29); Galatians 3:27; Romans 6:3-4; Colossians 2:12;
Ephesians 4:5. Two features about these passages stand out, First, in
every instance the association between the believer and baptism is
invariably with reference to Christ, not to the Spirit. Two instances
are especially instructive. In Galatians 3:27 Paul refers to “putting on
Christ.” This kind of language is strikingly missing throughout his
writings with regard to the Spirit. That is, in baptism one is pictured
a5 being clothed with Christ, butt never so with the Spirit. Moreover,
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NOTES

5. One reads in Hoyle (Holy Spirit, 32), for example, that “in the early
church . . . the reception of the Spirit generaily followed upon baptism,
though in exceptional cases it might precede it” (emphasis mine), with the
“exceptions” in Acts noted in a footnote. Since the “exceptions” are signifi-
cantly more numerous than the “rule,” one might think that in this case
the exception was the rule!

6. For a more detailed presentation of this perspective, see GEP, 82-84,
or the introduction to my commentary en 1 Corinthians.

7. See, e.g., Horton, Whar the Bible Says about the Holy Spirit, 215-17; cf.
173. S0 also Ervin, Conversion-Initiation, 98-102, 86-88, and H. Hunter,
Spirit-Baptism: A Pentecostal Alternative (Lanham, Md.: University Press of
America, 1983). Pages 39-42, 35-36.

8. On this question, see G. D. Fee, “Baptism in the Holy Spirit: The Tssue
of Separability and Subsequence,” in Gespel and Spirit (Peabody, Mass.:
Hendrickson, 1991) 105-19.
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