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The Seed and the Mediator Galatians 3.15-20 

sort.8 But there are four serious problems with this. (i) It still seems to be 
asking a lot for Paul to jump from collective to singular and then (v.29) back 
to collective again; (ii) if this really is his argument, it seems to imply that 
the promises meant nothing at all until the coming of Christ; (iii) the point 
seems to depend on v.29 for its completion, and is therefore not fully 
comprehensible as it stands; (iv) in the apparent parallels between this 
passage and Romans 4 and 9 (see below) asri.ppx, though important for the 
argument, is never used thus. If an alternative solution were available which 
avoided these problems, it would deserve serious consideration. 

(b) In v.20 Paul is usually understood to be offering a partial definition of 
a 'mediator' (namely, that the existence of such a figure implies a duality of 
parties) as part of an argument for the inferiority of the Torah to the 
Abrahamic promises. If this is indeed what Paul is doing (for different 
opinions, see below), his argument looks very peculiar. Literally hundreds of 
different solutions have been proposed to this problem without agreement 
being reached.9 The problem concerns the inner logic of v.20, in particular 
the relation of 20b (6 61 0edq elq kmiv) to 20a (6 64 peai~sk; 4vbq O ~ K  

Pmiv). Most scholars offer some variant on the theme that mediation 
implies a plurality of parties, which in turn implies inferiority.10 This, 
however, fits badly with 20b, since the covenant between God and Abraham, 
not to mention the fulfillment of that covenant in Christ, can only be seen as 
not involving plurality11 if one engages in a theological balancing act, 
claiming that God in fact acts on both sides of the covenant, or that Paul is 
here making an implicit claim for the divinity of Christ, or some similar 
suggestion. Many writers on Paul now simply skirt round the problem 
without addressing it head on.12 Some even suggest that v.20 adds nothing of 
real value to the argument.u 

Attempts have been made to evade this problem by suggesting that Paul's 
point is that a mediator implies a plurality of parties on one or both sides of 
the agreement: the agreement is beiween God and all the Israelites, or 

8 ~ e e  Dahl 1977, 175: 'in no other place is [Paul's] style of argumentation more similar to 
that of the rabbi than in Galatians 3'. We might compare mSanh. 4.5: 'it says not 'the blood 
of thy brother", but "the bloods of thy brotherw-& blood and the blood of his posterity.' See 
too Davies 1984,177, noting that a serious weakness of Betz's commentary is its failure to take 
seriously the Jewish exegetical badrground of Galatians. Dahl notes rightly, however, that the 
actual thrust of the argument is totally non-Rabbinic. 

Older solutions are listed in Oepke 1971, ad loc.; and see Callan 1976, ch. 1; Mauser 1967, 
258-263 Hiibner 1984, W, Gaston 1981, ch. 2; Martin 1989,35-7. On Moses and mediators in 
Jewish literature see the survey in Goldin 1%8. 

lo So e.g. Guthrie 105: 'secondary revelation'. 
"AS is attempted by e.g. Ridderbos 1953,1384: compare his 1975,216. 
12~ .g .  Westerholm 1988, 177 ff.; Thielman 1989, 76; even more, Hahn 1976, 55 f., Dunn 

1990 248-51. 
l k o  Duncan 1934.115. 























The Climax of the Covenant 

This solution is, I believe, quite satisfactory as it stands. But it can bc 
further improved if the grammatical structure is lined up a little differently.5 
This does not alter the suggested o*-erall meaning, but rather makes it eve1 
clearer. The ellipse mentioned above is not a real problem, but the though 
would be smoother without it. There is also another question-mark over thi 
reading of v.20a: why is there no article before 4v&? If the word refers, as 
have suggested, to 'the one family' which has been the underlying theme o 
the passage so far, it would be natural to expect the article, especially whel 
y e u i q  has one. If, however, we read peoizqq as complement, not subjccl 
leaving the resumptive 6 64 as the complete subject of ioziv, the phras, 
peuizqq 4voq is natural, following the regular pattern: the nomen regen 
( ~ ~ o i z q q )  loses its article in conformity with Hebrew idiom, and, as i 
required by Greek, the nomen rectunt ( i v k )  follows suit.53 20a would the] 
read 'Now he (i.e. the mediator referred to in v.19) is not mediator of one' 
i.e. is not (the) mediator of (the) single family. This, I think, is easier an( 
clearer than the other way of taking the verse suggested above.54 

The problem of v.20b can be solved quite easily once 20a is read in thi 
. way. Moses is not the mediator of the 'one family', but God is one, anc 

therefore desires one  family, as he promised to Abraham. Th,  

b' 
presupposition of Paul's argument is that, if there is one God-thc 
foundation of all Jewish belief-there must be one people of God. Werr 
there to be two or more 'peoples', the whole theological scheme would lapsc 
back into some sort of paganism, with each tribe or race possessing its owl 
national deities. This may be, in fact, the point at which the argument of thc 
present passage interlocks with the ozoiyeiu passages in ch.4: the Torah i 
seen in the guise of a local or tribal deity. Monotheism demands as i t  

L/ corollary a single united family; the Torah, unable to produce this, canno 
therefore be the final and permanent expression of the will of the One God 
Paul has used the first article of the Jewish creed (monotheism) to modify 

is the correct interpretation of 3.16 (see above). 
5 2 ~ h i s  is the point at which my case goes further than that of Davidson 1888; he also 

suggests (300 n.1) that his position would work as well even if b p e o i m  were after all read as 
generic: 'a mediator is only concerned for those he represents'. This, however, would be a far 
weaker point in the context of Paul's argument, and is certainly not the natural reading of the 
Greek. 

5 3 ~ e e  Blass-Debrunner-Funk 259. For a similar construction, involving the article 
expressing the subject and the noun being complementary, see Rom. 2.284 06 yZxp b hv tQ 
W e p Q  'Io&ibs horw o a k  4 i v  rQ k v e @  hv aapwl neptropi), &A' b hv rQ wpunrQ 
'Io&k ... wrX. The resumptive b 6i is of itself common enough, e.g. Mk. 6.50. 

54hv6s may be read as masculine, referring to Christ (so Mauser 1967, 270 n.1: this would 
of course also work if Xplorbs were, as in my view, incorporative), or, with most 
commentators, as neuter. Exegetically there is no real difference (rightly, Davidson 1888, 380 
n.1). 





Tlte Climax of the Covenant 

given to turn dpupzlcl into srapc$&~~ y, as in Rom 5.12-14, 2058--or in thc 
weaker sense, that Israel as a physical entity could not, because of sin, be thc 
'one family', and needed the Torah to keep her from going totally astra 
prior to the coming of the Messiah and the creation of the promised 'seed'.5 
My case, fortunately, does not depend on making a decision on this issuc 
(though I incline to the former due to the thrust of v.22).* The problem, oi 
either account, is the all-pervasiveness of sin, which means that no huma~ 
race, not even Israel can of itself establish a claim on God's grace. 

(b) The Torah was given, then, by God, via the angels and the Mediatol 
Moses. It is at this point, i.e. v.19, rather than in v.20, that there is perhaps i 

hint of the law's indirectness, being given to the people at two removes; thc 
mention of angels in v.19 makes its own point, and does not need to spill ove 
into v.20, where it has frequently produced havoc. The fact that 20a begins 
with the reference to Moses, the mediator, rather than to the angels, provides 
extra confirmation of this, as does the awkwardness of 20b on any reading 
which continues the implicit reference to the angels. 

(c) Paul then explains further, in v.20, how it is that the law cannot be 
God's final word: God, being himself one, desires a single family, but the 
Mosaic law was given to one race only and therefore cannot put this plan into 
operation.61 This does not set the law against the promises; each has it 
proper place, and the fact that the law has the effect of shutting up the entir~ 
human race under sin (compare Romans 11.32) does not mean that it is not ; 
good law, but simply that all human beings are sinful and can therefore fmcc 
membership in the people of God only through faith in Jesus Christ (21-22). 
It is exactly this point that is then expanded in w.23-29: the temporary status 
of the Torah has given way to the permanent creation, in Christ, of a 
worldwide people characterized by faith. This people is the single family 
promised to Abraham. We may compare Romans 8.3 f.: what the law could 
not do, being weak because of human sinfulness, God has done in Christ and 
by the Spirit.62 

%e point here b e i i  that napa&us is what happens when miscellaneous sin (&popria) 
is confronted by a specific command. So, rightly, Barrett 1985,33. It is remarkable how many 
exegetes simply fudge this issue. See, e.g., Hiibner 1984, 78: 'the Law was added because of 
sins, (i.e. to provoke sin)' (German original, 71: Um (der Provokation) der Siindentaten willen 
wurde das Gesetz hinzugefugt). But n q x $ h c  is far more specific than Siindentaten. 

59So Wilckens 1981, 171 (summarized in Wilckens 1982, 22): the law was added to 
condemn transgressions, not to cause them. Martin 1989,37-9, tries to keep both senses by 
distinguishing between the 'ostensible intention' of the law (to restrain sin) and the 'real 
intention' (to increase it, so that humans come to realize the impossibility of saving themselves. 
I do not think that this quasi-scholastic distinction advances understanding. 

60See also Dunn 1990,262. 
61Perhaps Paul says 'he' and then repeats 'mediator' ('he, however, is not the mediator of 

the one') so as to avoid aligning Moses himself, whose role goes far beyond what is here 
discussed (see ch. 9 below) with the temporariness and inadequacy here spoken of. 

62See below, ch. 10. 







Chapter Nine 

REFLE(;TED GLORY: 2 CORDUXMNS 3.181 

(i) Introduction 

'There is always the nagging thought ... "Yes, but what about 2 Corinthians 
3?"'2 Though most of the discussion of Paul and the Torah focusses 
inevitably, and rightly, on Romans and Galatians, one can easily be lulled by 
this into thinking that the task is more or less complete when those two 
letters are dealt with. But Second Corinthians, a noble and remarkable 
writing worthy of close consideration in itself and not merely as a footnote to 
other letters, raises in its third chapter, though from a different angle, several 
of the central issues. 

2 Corinthians 3 is all about glory. But what precisely does it say about this 
glory? And how does glory, as a theme, fit within the overall argument of the 
wider unit (2 Corinthians 2.14-4.6, or indeed 2.14--6.13)? In particular, 
what does Paul mean by the verse (18) with which ch.3 reaches its triumphant 
conclusion? Has he 'proved too much' at this point?3 Do Christians 'reflect', 
or 'behold as in a mirror', the glory of the Lord? If the latter, what is the 
mirror? And what is the 'glory' itself? There is no agreement on any of 
these  point^.^ 

 p his chapter was originally published in the Ihe Glory of Christ in the New Testament: 
Shcdies in Christology in Mentory of George Bradford Caird, ed. L.D. Hurst and N.T. Wright, 
Clarendon Press, Oxford, 1987, pp. 139-150. I have made some revisions, clarifications and 
additions for this version. Caird's own discussion of the passage may be found in Caird 1944, 
234 ff.; 1959,391 f. 

2 ~ a s t o n  1987, 14: cf. Cranfield 1979, 853. The virtual absence of discussion of 2 Cor. 3 
from Hubner 1984 inevitably leaves a sense of an important lacuna. 

%o Barrett 1973, 126, quoting Lietzmann. The habit of detaching v.18 from the rest of the 
argument has even been given a hypothetical history-of-religions rationale by Jervell 1960, 
173 f. My solution will render this quite unnecessary. 

4 ~ m o n g  recent literature on the subject, see Barrett 1973; Collange 1972,114-125; Furnish 
1984, 173-252, with extensive bibliographical listings; van Unnik 1963 (=  1980, 194-210); 
DUM 1970; Moule 1972b; Hickling 1974-5; Hanson 1980; Hooker 1980-1; Richard 1981; Kim 
1981, 11-14, 1404,233-9, etc.; Lambrecht 1983; Gaston 1987, ch. 10; Hays 1989, ch. 4. The 
history of the early interpretation of this chapter is discussed by E. Prumm in several articles in 
Biblica vols. 30-32. 











The Climax of the Covenant 

next subsection: we renounce any practice that might look like dressing u~ 
the unvarnished truth, and simply go ahead and state it clearly. 

It then becomes apparent that the main contrast in the passage is not that 
between Paul and Moses, nor that between Christians and Moses, but that 
between the Christians-even those in Corinth!-and the Israelites, both of 
Moses' day and of Pau1's.m Paul can use boldness not because he is different 
from Moses but because those who belong to the new covenant are different 
from those who belong to the old. Moses is actually, here, in one sense a 
precursor of the new covenant people in 3.18, since he, alone among the 
Israelites, is able to look at the divine glory with unveiled face. This is the 
point of vv.14 f.: Moses had to use the veil, because the hearts of the 
Israelites were hardened (unlike those of the new covenant people; this is the 
point of the Wh,  'but', at the start of ~ . 1 4 ~ l ) .  The Israelites come, that is, ir 
the negative category indicated in w.3, 6: they are those who belong to tht 
covenant on tables of stone, the covenant of the 'letter'. The argument is no 
so much allegorical, or even (as current fashion would have it) 'rnidrashic' 
but follows the line of thought in Galatians 3.15-22, or even Mark 10.2-9 
Difference in style of ministry is occasioned by difference in the spiritua 
condition of the hearers: Paul's overall point is that his boldness correlate! 
with the new covenant membership of the Corinthians, according to which 
they are themselves his 'letter of recommendation'. The contrast, then, is 
between the necessary style of Moses' ministry to Israel and the proper and 
appropriate style of Paul's ministry to Christians who, as in w.1-3, are 
themselves the 'letter' written by the Spirit. This shows that w.14-15 are not 

argues that the Semitic background of the word points of itself to the idea of 'barefacedness'. 
Whether or not this will stand, there is clearly a very close link between v.12 and w.17-18. 
Lack of emphasis on Paul's defence of his 'boldness' has allowed exegesis to go off course 
here: e.g. Gaston 1987, 159, etc., arguing that the idea of 'glory' is something that, since Paul 
would not have wanted to talk about it, must have been introduced into the conversation by his 
opponents. On another point, Dr. George Johnston suggests to me that ihedapia here may 
be another deliberate 'Exodus' motif. 

*OSO Bultmann 1976, 93 f., Furnish 1984, 2134, against e.g. Caird 1944, 236 f.; Hickling 
1974-5, 393, who thinks that Moses is contrasted with the Christians; Richard 1981, 364 n.82, 
who, following Georgi in some ways, advances the extraordinary claim that Paul makes Moses 
'a precursor of his Christian rivals and the antithesis of the true Christian minister'; and Kim 
1981, 233-9. So, too, J. Jeremias is not strictly accurate when he says (1%7, 869 n.230) that 
here 'Moses represents the OT community': rather, he stands over against them. Hays 1989, 
142 f., reads the passage as though a submerged parallel between Moses and Paul breaks out 
from under the argued contrast. I think this puts it, if anything, the wrong way round, and 
helps to explain why Hays does not, in my view, give sufficient weight to Paul's argument about 
'boldness', which does not appear (for instance) in his otherwise fine summary of the thrust of 
the assage (153). 

&It hardly means 'furthermore', as suggested by Kim 1981,238. 











Reflected Glory: 2 Corinthiam 3.18 

(iv) The Glory and the Mirror: 3.18 

If this exegesis is correct-and it seems to make very good sense of an 
otherwise difficult passage-it raises a possibility for the interpretation of 
v.18 which has not, to my knowledge, so far been explored. Paul is dealing 
not merely with his own ministry but with the state of heart of his hearers. 
This is clearly reinforced by the 'all' which emphasizes that the 'we' at the 
start of the verse is not merely the 'royal we', or 'Paul and his fellow-workers', 
but refers to each Christian.35 This, and not a self-reference, is Paul's main 
point. 

There is general agreement that linguistic evidence favours the meaning 
'behold as in a mirror' for ~ o n o n r p ~ ~ o p ~ v o ~ ~  But the question, the lack of 
satisfactory answers to which has driven scholars to seek less frequent 
meanings, is-what is the mirror? I suggest that the 'mirror' in which 
Christians see reflected the glory of the Lord is not, in this passage at any 
rate, the gospel itself, nor even Jesus Christ. It is one another. At the climax 
of Paul's whole argument, he makes (if I am right) the astonishing claim that 
those who belong to the new covenant are, by the Spirit, being changed into 
the glory of the Lord: when they come face to face with one another they are 
beholding, as in a mirror, the glory itself.37 Though the verb could therefore 
have its alternative sense of 'reflect', since the one in whom the glory is seen 
as in a mirror could himself be said to be 'reflecting' the glory, that is not the 
point Paul is making.38 Unlike the Israelites, those in the new covenant can 
look at the glory as it is reflected in each other. If we were to visualize the 
point pictorially, we might imagine Paul and the Corinthians each as an 
angled mirror, in which the other sees, reflected, the glory of the Lord: 

lSThe omission of ndPrrrc in P46 may safely be ignored. My reading of this verse makes it 
highly unlikely that Paul intends here a reference to his own conversion, or, by analogy, to that 
of anyone else. He is tawing about relations now within the church, not in this verse about 
h o w p p l e  become members of it @me Kim 1981,71,79,231, etc.). 

See e.g. Philo Leg. AZIeg. 3.101-an interesting passage, with echoes of 2 Cor. 4.18 as 
well, though ones of which Paul would not have approved. For the alternative, 'reflect', see 
e.g. Knox 1939, U1 ff. (See the discussion in Collange l m ,  116 ff.) My argument renders this 
solution unnecessary. 

37~ambrecht 1983,250 seems to want to include this possibility as an extension of his main 
idea, that the gospel is the mirror in question. But hi argument is very vague at this point; 
and hi suggestion that this 'seeing' is itself indirect is hardly compatible with the emphasis of 
the passage. Gaston 1987, 165, denies any glory to Paul or his hearers-in line with his 
constant refusal to admit the possibility that Paul might think of apresent glory. This seems to 
me simply to cut clean across the text. 

38~onfra van Unnik 1%3, 167. Caird, 1944, 1959, argued that 'reflect' makes better sense of 
the passage as a whole and in particular its underlying christology. I submit that these 
arguments point more to 'behold', not in the sense that Caird rightly rejected (a contrast 
between Moses and Jesus), but in a sense consonant with his main emphasis (that Paul and the 
Corinthians are being changed into the glory of God). 



The Climax of the Covenant 

Paul 4 b Corinthians 

This is the final proof that the Corinthians themselves are Paul's 'letter of 
recommendation'. And, if this is so, 'the Lord' in the phrase 'the glory of the 
Lord', the object of ~azmrp i [op~vo i ,  need not be identified as either 'God' 
or 'Christ', but may, perfectly consistently within the thought of the chapter 
as a whole, refer to the Spirit. It is the peculiar glory of the Spirit that is seen 
when one looks at one's fellow-Christians.39 

V.18, if this is correct, thus picks up quite precisely the thought of w.1-3. 
It does not 'prove too much',m or introduce 'an entirely new idea',41 or leave 
behind the purpose of the earlier part of the chapter.42 The new covenant 
people are a letter, written by the Spirit, to be known and read by all-'a 
letter of Christ, ministered by us' (v.3). The 'turning to the Lord' spoken of 
in the allusion to Exodus 34.34 is a turning to, an openness towards, the 
Spirit-who is operative in the ministry of Paul and also in the new covenant 
community. The phrase need not be taken in the general sense of 'turning to 
Christ', i.e. becoming a Christian, though this is no doubt implied. It is more 
specific: when one looks at the work of the Spirit, the veil is unnecessary. It 
is taken off-this is the point of the passage-not in private communion with 
God, but in the boldness with which Paul proclaims the gospel to the 
Corinthians. 

Two different emphases in ch.3 as a whole come, therefore, to full and 
parallel expression in v.18, and can be seen in the participle and verb around 
which the sentence is structured: 

(a) If we focus on p~rapop+oGp~Ba,  the emphasis that appears is: the 
Christians in Corinth are Paul's 'letter', because the Spirit has written the 
new covenant on their hearts through his ministry: 'we are being changed' by 
the work of the Spirit. 

(b) Focussing on ~azonrpi[op~.voi,  we discover the emphasis that Paul's 
ministry is 'bold', 'unveiled': 'we all, with unveiled face, behold as in a mirror 
the glory of the Lord'. 

3?his means that Kim's attempt to read the entire passage as basically about Paul himself, 
with the i u ~ e ? ~  isbrec in v.18 as the sole exception, shows that he has missed the point of the 
whole chapter, in his eagerness to find material about Paul's conversion (Kim 1981,235, etc.). 

40See above, n.3. 
41~urnish 1984, 238. 
4"ickling 1974-5,393. 
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from 2 Corinthians 3 is that of a deliberately temporary dispensation, muck 
as we saw in Galatians 3.63 Third, this dispensation resulted in a decidedlj 
ambiguous state of affairs, not because there was anything wrong with Torah 
(or with Moses, its mediator) but because of the condition of the hearts of its 
recipients. The Torah itself, it seems, is for Paul good, and even glorious, but 
in the event can only condemn its recipients, because of their state of heart.64 
It is only, finally, when the work of Christ and the Spirit has been 
accomplished that the glory which shone in Torah can shine once more, this 
time effectively. And if these conclusions mean that 2 Corinthians 3 fits 
perfectly into the overall scheme of thought we discovered in Galatians 3, 
they also mean that we now have a high road straight into our next passage. 
What the law could not do, God has done in Christ and by the Spirit. 

-- 

quite strongly against this. Sanders 1977, 514 argues differently: the new creation transcends 
covenantal categories. This is true in a sense, but to transcend a category is not to deny or 
exclude it. 

63Rightly, Westerholm 1988,130. 
&IThis is perceived as a tension by e.g. Sanders 1983, 138 f., but within Paul's overall 

account of the divine purpose, as in Gal. 3 or Rom. 9-11, it makes sense, as we have now seen. 











The Vindication of the Law: Romans 8.1-11 

boundary-marker is Christ and Spirit and not Torah. This theme is to be 
picked up in 8.1 ff. 

The inevitably controversial passage 7.7-25 fills out the picture Paul has 
expounded thus far." here summarize my own view of the section, which 
will be further supported by the subsequent exegesis of 8.1-11. The passage, 
I suggest, divides designedly into three quite clear sections: 

a. 7.7-12: the law is not sin, but its arrival, in Sinai as in Eden, was sin's opportunity 
to kill its recipients 

b. 7.13-20: the law was not the ultimate cause of 'my' death: it was sin, working 
through the law and in 'me', unwilling though 'I' was, and thus swelling to its full size 

c. 7.21-25: the result in terms of Torah: it bifurcatesand so do '1'. 

7.7-25 is basically a defence of Torah against the imputations that it is 
identified with sin and that it is ultimately responsible for the death which 
results from its presence. Paul answers the first objection with reference to 
the initial arrival of the Torah in Israel, at which time Israel recapitulated the 
sin of Adam: this allows for the echoes both of Gen. 3 and of Israel's plight in 
7.7-12. The primary emphasis of the argument is on Israel, not Adam: what 
is being asserted about Israel is that when the Torah arrived it had the same 
effect on her as God's commandment in the Garden had on Adam? The 'fit' 
of 7.7-12, read this way, with 5.20, quoted above, serves as an initial 
confirmation. 

Paul then faces the harder question, the relation between the Torah and 
the death which results from its sentence of condemnation (7.13-20).10 His 
basic answer is that it is sin once again, not Torah, which is responsible for 
death, and that the fact that sin has made its base of operations in the very 
Torah itself, holy and just and good as it is, shows how exceedingly sinful sin 
in fact is. The result of this argument is that in fact not only the Torah, but 
also the kyh, is exonerated, 7.17-19 (so far removed are we from Bultmann's 
view of the passage as the analysis of the problem of the cloven kyw). There 
was nothing wrong with wanting to keep Torah; it was merely impossible to 
do it, because Israel too (who I take as the principal referent of the kyh, as 
in Galatians 2.19-20; Paul's theological, not psychological, autobiography is 
included in this picture as a result, but Paul is not seeking to draw attention 

$ee further below, the conclusion of ch. 11; and also ch. 12. In addition, see the Appendix 
at the end of the present chapter. 

4 t  is possible that Paul here has the Golden Calf episode in mind, as he evidently does in 
9.14 ff. 

loon this passage see also ch. 12 below. 
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Qzepq vbpq ,  then, is not really an anti-Torah, or a demonic Torah; it is 
held within the divine purpose, under the rubric of the Yva-clauses of 5.20, 
7.13 and 8.3. 

It is significant that at the end of the passage Paul does not ask 'who will 
deliver me from this Torah', or even 'from this Pzepoq vbpoq', but rather 
'from this body of death'. It is sin, in the humanity which the Jew shares with 
everyone else, that is the problem from which he or she needs to be 
delivered. Again we can offer here a single strand of support out of many 
possible ones. If we take Paul's highly rhetorical statement in 7.20-23, pass it 
through the conclusion of 7.24-25, and boil it down to its barest essentials, 
we have something almost exactly like Galatians 3.21-2: 

I thus have no basic problem with seeing v 6 p q  in w.21-%the crucial 
passage-as referring throughout to Torah.13 Indeed, this reference seems 
to me utterly required by the context, and to suggest otherwise is to accuse 
Paul of making a play on words exactly when it is most likely to be confusing. 
To be sure there is tension. That is precisely what Paul is writing about. But 
to dissolve that tension by saying either that 'the law of God' in v.22 is 
something other, perhaps bigger, than the Torah; or that the Ztepg v b p q  
of v.23 is not the Torah at all but something demonic; or that the two uses of 
v 6 p q  in v.23b are not references to the same bifurcated Torah; or to suggest 
that v6poq in v.21, or anywhere else in the passage, means simply 
'principle1-to do any of these things is to escape the deep rush of Paul's 
argument and paddle off into a shallow and irrelevant backwater. The plight 
of 7.2%--a clause which belongs where it is-is that of the ahdq kyh, 
significantly the same phrase as in 9.3. Paul has been describing the plight of 
the Jew from a Christian viewpoint: now this reaches its climax, as he looks 
at his 'flesh' (see 11.14) as the locus of sin and death, agonizing because the 
holy Torah itself has been used to bring this about, and yet rejoicing because 
God has, in Christ and by the Spirit, provided the exact remedy for this 
situation. Romans 7 concludes, then, with an analysis of Torah which does 
what Paul's interpreters have found it so hard to do: it holds together (a) the 

'*TO insist that this passage cannot be used in support because it is in Galatians would be 
taking the assumption of Pauline incoherence-or significant changes of mind-to 
unacceptable extremes. 

13~or the details of the debate on this point, see Rilkben, Hiibner (below, n.23), and the 
cammentaries ad Ioc. 
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decisive death-blow.17 This, then, corresponds-at the level of its theological 
structure at least-to the revelation of the righteousness of God in the death 
of Jesus, apart from Torah, in 3.21-26. 

Second, the overtones throughout are covenantal, as they have been since 
7.6. The Torah is not a miscellaneous collection of regulations; it is the 
covenant document, and its desire to give life is its basic intention when 
viewed in that way (in e.g. Deuteronomy 30.15, a passage not far from Paul's 
mind as he writes Romans). Though it is unfashionable to use covenantal& 
categories in interpreting Paul, I believe, as is already clear in this book, that 
they are actually central; and, moreover, they are habitually expressed in 
forensic language, i.e. using the root ~ L K - .  This point must be simply asserted 
here, since there is no room to spell it out as could be done; were I to amplify 
it, I would return at once to Galatians 3, and work back to Romans 8 via 2 
Corinthians 3, Romans 2 and Romans 4. 8i~atodvq, I suggest, can often be 
translated, more or less, as 'covenant membership' (when referring to the 
G~atoauvq of humans, of course); and 8iKahpa can perfectly properly bear 
the meaning 'the covenant decree', i.e. the decree according to which one 
who does these things shall live (e.g. Deuteronomy 30.6-20). This is the 'just 
decree' which belongs to the Torah, corresponding to the 'just decree' which 
is issued negatively and referred to in 1.32: they know the 8i~a'hpa TOO 
8 ~ 0 0 ,  that those who do such things deserve to die. This once more places 
the emphasis of 8.4 not on ethical behaviour as such, but on that which results 
from the work of the Spirit-which is, for the moment, evidenced by (what we 
call) ethical behaviour: those who are now made alive by the Spirit will live. 
This explains also the (at first surprising) 8lix 8 i ~ a d v q v  of 8.10. The spirit 
is life because of covenant membership, which is precisely the assurance of 
life. There is a close link between justification and resurrection in Paul, 
much closer than the traditional separation of categories (e.g. 'juridical' and 
'ontological') would suggest. Both belong in the covenantal context: the idea 
of resurrection began as the hope of Israel that God would finally validate his 
covenant and rescue her from the death of exile, and the idea of justification 
properly belongs not in an individualistic soteriology but in the context of 
God's affirmation that this or that person is a member of his covenant family. 
Resurrection is therefore, as in much contemporary Jewish thought, the 
ultimate 'justification': those whom God raises from death, as in 8.11, are 
thereby declared to be his covenant people. This, indeed, is the future 
justification spoken of in 2.1-16, of which the present justification discussed 
in 3.21 ff. is simply the advance announcement. But to follow this line of 
thought would take us too far afield. Sufficient for the present point to note 
that the language of justification, far from being out of place in this passage, 

171 was helped to this conclusion by an illuminating discussion with Christopher Palmer. 
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Hays describes the three normal sequences in a narrative: the initial 
sequence, in which the protagonist is given a task to perform and runs into 
problems in performing it, the topical sequence, in which the protagonist is 
enabled to overcome the problems which he/she faces, usually by the 
intervention of a new person or factor, and the final sequence, in which the 
initial sequence, originally aborted because the problems could not be 
overcome, is successfully accomplished. Each of these sequences can be 
analysed further, particularly in terms of a diagram in which the different 
actors or elements in the narrative are set out in their mutual relations: 

Sender .Object b Receiver 
t 

Helper b Subject 4-pponent 

Thus the Sender commissions the Subject to accomplish the desired task, of 
communicating the Object to the Receiver; the Subject is hindered by the 
Opponent, and may or may not receive aid from the Helper. In the initial 
sequence the opponent will win, and the helper's aid be ineffective, otherwise 
there would scarcely be a story at all, but only a statement. In the topical 
sequence, however, the person who was the subject in the initial sequence, 
and will again most likely be the subject in the final sequence, becomes the 
Receiver, since the aim of the topical sequence is precisely to give him/her 
what he/she lacks, in terms of the initial sequence, to accomplish the task. 
The final sequence will then feature Sender, Subject, Object and Receiver in 
more or less the same places as in the initial sequence, but with the Helper 
being the means by which the subject has been able to overcome the 
outstanding difficulties. 

Clearly, this bald summary does justice neither to Hays' far more carefully 
nuanced scheme nor to the great majority of stories. In even a quite simple 
novel there will be a great deal more to it than this: more mini-sequences 
within the topical sequence, for instance. But the rough shape still fits. We 
could give as an example an analysis of the fairy-tale Jack the Giant-Killer: 

In the initial sequence, Jack, whose aim is to acquire wealth for himself 
and his mother, is frustrated in this desire by their circumstances (where the 
desire came from, i.e. who the 'Sender' is, is not specified): 























The Climax of tlie Covenant 

problem which underlies the problem of the law is the problem of the 
righteousness of God: how can God be true to the covenant, granted the 
present (i.e. first-century Jewish) state of things? The cross and resurrection 
of the Messiah enabled him to redraw this problem and to offer a solution in 
both continuity and discontinuity with the solutions suggested among his 
contemporaries. What the Torah, the covenant document, could not do, in 
that it was weak through the flesh-human flesh, Jewish flesh-with which it 
had to work, God has done, thus declaring himself to be in the right in terms 
of his covenant. He has sent his Son to die, and given his Spirit to bring life, 
so that the righteous covenant decree of the law (and hence his own 
righteousness: the Fi~rwmaGvll BeoO stands behind the Gucrwiwpa ooCj vbpow) 
might be fulfilled in the creation, and eventual salvation, of a new covenant 
community, those who are i v  X p m q  'IquoCj. 
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in a judicial setting is common in the New Testament',6 it appears to be 
straining the force of the ~ a i  to make it emphatic in this context, and by no 
means all the early commentators took the phrase in this sense.7 In addition, 
it is one of the presuppositions of this view that neither of the regular options 
is really open; so if we can find a good reason for either in the context, the 
need for this alternative suggestion is greatly reduced. We may therefore 
return to the main argument. 

The case for the general meaning ('to deal with sin') depends likewise on 
the assumption that there is no contextual reason why Paul should have 
referred to the sin-offering, and thus falls if such a reason is given. In 
addition, as Thornton has pointed out? the general view 'gives the isolated 
preposition nepC a burden of meaning to carry in a way which is 
unprecedented in the New Testament, and unusual, if not unprecedented, 
elsewhere'. The way is therefore open for arguments, both old and new, on 
behalf of the sacrificial interpretation. 

(ii) The Background: LXX Usage 

We must begin with the old (and strong) argument from the Lxx 
background. It is well known that flKt#l is taken by the Lxx, rightly, to mean 
on some occasions 'sin' and on other occasions 'sin-offering', in such a way 
that we could construct a sliding scale of usage, from the meaning 'sin' to the 
meaning 'sin-offering', in which nevertheless the meaning 'sin' in the phrase 
'for sin' would still have inescapably sacrificial associations. At the 'sin' end 
of the scale comes the phrase nepi rijq dcppz'q, which usually translates 
flKDIl- SY and sometimes ~ 5 ,  and which normally means 'for sin', as in 
the phrase nept rijq drCLaprfhq ah& ljj.u~prev.9 Near this end of the scale 
(though this is more difficult) comes dylapzh by itself. Though it may well 
mean 'sin-offering', it might be argued that the LXX translators here took 
IlXDIl to mean 'sin', identifying the sacrifice with the sin.10 

6Thornton 516: see Jn. 8.46,15.22,16.8f.; Ac. 23.6,24.21,25.9,20, Jude 15. 
'l5.g. Origen, PG 14.1093 ff. This, coupled with the awareness of Gennadius of 

Constantinople and Photius of Constantinople that the phrase could be taken both ways (Staab 
W3,375,509), rules out any argument on the basis of early or Greek-speaking commentators. 
Perhaps Origen was more sensitive to the LXX background of the NT than Chrysostom and 
other Antiochenes. 

sL.oc. cit. 
9 ~ e e  Lev. 4.3 (twice); 4.14, 28; 5.6 (twice); 5.7, 9; 8.2; 8.14; 9.15; 10.16; 16.6, 11, 15, 27 

(twice); Num. 15.25. 
losee the various forms in Ex. 29.14, 36; Lev. 4.8, 20, 24, 25, 29, 32, 33, 34: 5.12; 6.17 

(LXX/MT 6.10); 6.25 (LXX/MT 6.18); Num. 6.14. 
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r o k o  no&. The sin described in these verses is precisely sin of ignorance, 
unwilling sin. The person who sins in this way delights in God's law (7.22), 
yet finds again and again that he fails to keep it. The remedy which the Old 
Testament offers for this very condition is the sin-offering, and when we 
meet, in the very passage where Paul is showing how God deals with the 
condition of 7.14-25, the phrase which elsewhere in the Greek Bible 
regularly means 'as a sin-offering', there can no longer be any suggestion that 
the context does not support the sacrificial interpretation. Though Paul can 
view Christ's death in various other ways (in, for instance, Romans 3.24 ff., 
1 Corinthians 5.7) he here draws attention to that death seen in one way in 
particular, the way relevant for dealing with sin precisely as it is committed in 
7.13-20. 

This view, I think, holds good whatever decision is made about the 
interpretation of 7.13-25. If these verses were taken to refer to the Christian, 
they could be held to make good sense of the meaning I have suggested for 
8.3: the Christian thus described can see that his or her predicament does not 
ultimately matter, since God has dealt with it in the death of Christ. The 
Christian would thus be in the position of the man in Leviticus 4, or Numbers 
15, that is, a member of the people of God, desiring to live according to 
God's law, finding none the less that he or she sins as it were by mistake, 
either out of ignorance or despite better judgment.24 If, however, the very 
strong arguments against this position are found too weighty-as I now find 
them myself-then the sin-offering will refer to the death of Christ insofar as 
that death rescues the one who is in the plight described specifically in 
7.13-20, which as I have suggested in the previous chapter is the plight of the 
Jew under Torah, delighting in it yet still finding sin against it inescapable.25 
It is part of the astonishing feat of 7.1-8.11 that Paul has woven into his 
complex argument this strand too, which prepares the ground for 10.2-3 and 
hence for 11.11 ff. The plight of the Jew is not irremediable, as some 
Gentiles in the church may well have been suggesting.26 The sin of the Jew is 

2 4 ~ h i s  is the view I held at the time of this chapter's original preparation, though not its 
publication (Wright 1980b). See also Nygren 1949, 265-303; Packer 1%; Crade ld  1975, 
330-370; Dunn 1975b, and 1988,374-412. 

25~mong  the strong arguments against the 'Christian' position is 7.14, which scarcely fits 
Paul's view of the Christian; but the strongest argument of all is the coherence of the passage 
as a whole seen as a discussion of the Jewish Torah. It should be noted that, among the many 
mutually exclusive alternative ways of reading the passage as referring to pre-Christian 
existence, one which simply will not work is that advocated by Bultmann, Kasemann and 
others (e.g. KLemann 1971, 16; 1980, m), seeing 'sin' throughout as referring, not to acts of 
sinper se, but to the problem of 'nomism', the attempt to establish a claim on God by good 
works. I pointed this out in the original version of this chapter (1980b, 459 n.26); see now also 
R&&nen 1986a, 111. 

26~ee below, ch. 13. 
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one of 'ignorance' (10.3), and as such can be dealt with." The death of 
Jesus, precisely as the 'sin-offering', is what is required. Within this 
argument, 1 submit, there can no longer be any room for doubt that when 
Paul wrote ~ a l  nepi apaprhq he meant the words to carry their regular 
biblical overtones, i.e. 'and as a sin-offering'. 

2 7 ~ o r  more specific analysis of this in Rom. 7 and P.11, see the next two chapters. 
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Targumic expansions and elaborations.8 In particular, there are ninl 
elements of the Cain story, not least as elaborated in later Jewish writing 
which suggest that he is the hidden partner of Israel in this passage.9 

(a) Cain is seen as the archetypal possessor of the evil inclination, the W 
mil. This passage has often been seen as a Pauline expression of the sari 

idea.10 
(b) Cain is warned by God (Genesis 4.7) that, when he is in a position to 

do good, 'sin is lurking at the door; its desire is for you, but you must master 
it'. In Romans 7.18 Paul summarizes the description of 7.13-20 as follows: 
when I want to do what is right, evil lies close at hand to me.11 

(c) Cain is seen in some traditions as the archetypal 'double-minded' man, 
the man with two hearts (351 35). This is a not unnatural description of the 
person in 7.13-25.* 

(d) Cain is portrayed in the Targumim and elsewhere as conducting an 
argument with Abel as to whether the world was made by a God of justice 
and love. The question of the justice and love of God are precisely the 
subjects at issue in the letter to the Romans, and ch. 7 is a closely integral 
part of these arguments, facing the problem of God's justice in his dealings 
with Israel-the problem which will then, though solved at one level in ch. 8, 
re-emerge in chs. 9-11. At the heart of the latter passage we find a 
description of Israel which could be an exact description of the Cain of the 
Targumim: 'being ignorant of the justice of God, and seeking to establish his 
own, they did not submit to God's justice' (Romans 103)U 

(e) Cain's response to God's question about Abel (Genesis 4.9 f.) is one of 
professed ignorance as to what he has done: I3 61 E'IITEV 06 yivhmw ... KUI 
elrev I3 8ek Ti C-noiquaq; So too the description of the plight in Romans 
7.13-20 gets under way with v.15: 6 y@ ~ m ~ p y & < o p i  06 yivhmw. 06 y+ 
6 84A.u r o k o  rrp6wuw, &U' 6 pwG roiiro 1 ~ 0 6 . 1 4  

8See e.g. Aptowitzer 1922, Mellinkoff 1979. The relevant Targums in particular are set out 
helpfully in Vermes 1975, 92-126. See also Josephus, Ant. 1.52&, Philo Quuest. Gen. 
159-75, and in the NT Heb. 11.4,l Jn. 3.12, Jude 11. Among various mentions of Cain in the 
Pseudepigrapha we may mention Apoc. Ad. Ev. 40. For Cain in the so-called NT Apocrypha 
see the index to He~ecke-Schneemelcher, S.V. 

%e story of Cain, as elaborated in various Jewish writings, is conveniently available in 
Ginzberg 1937 < 1909>, 1.103 ff. 

%.g. Davies 1980 < 1948>, 20-31. On Cain see Vermes 1975,95 f. 
"The LXX translation of Gen. 4.7 is so peculiar that nothing can be made of the fact that 

there are no obvious verbal echoes in the Greek. In Apoc. Abr. 24.5 Cain is said to have been 
'led by the adversary to break the law'. 

12see Hanson 1978-9. The Symmachus translation of Gen. 4.12 has k a r h a r ~  for 91 
(fugitive); the same Greek word in James 1.8 clearly means 'double-minded'. See too Philo 
Cher. 67, Post. 42. 

"Cf. Targumim on Genesis 4.8: Vermes 1975, %-100. 
14contrast the description of Adam and Cain in Philo, Post., 10, according to which Adam 

is the one who acts involuntarily while Cain acts voluntarily and thus sins more seriously. 
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robbed the church of the best weapon it could have had for identifying and 
combating some of the worst evils of the Third Reich./But when Romans 
9-11 has been taken seriously as part of the letter, this has often been 
combined with the view (which of these is cause and which effect is perhaps 
hard to say) that Paul holds open either a fully-blown universalism in which - 
all humans will be saved or at least a Jewish covenant of salvation which is 
apart from the Christian gospel. 11.25-7 is the key passage here: 'all Israel 
will be saved'. 

Upon this passage, too, there have been built numerous theologies of the 
future of ethnic Israel; and indeed many treatments of Paul's theology have 
used this passage, interpreted as predicting a large-scale, last-minute 
salvation of ethnic Jews, as a fixed point around which to build other less 
secure material, and often as a key point to be played off against other early 
(or indeed contemporary) Christian theologians. This, unusually, has been 
something on which mainline critical exegesis and mainline fundamentalism 
has been at one. The former usually suggest that this is part of Paul's 
avoiding the Scylla of apparent Marcionism at the cost of the Charybdis of 
being proved wrong (the world did not end and the Jews did not convert en 
masse); the latter sometimes suggest that this last-minute salvation of Jews 
will have something to do with the pre-millennia1 fulfillment of prophecy. 
Either way, Paul is believed to have predicted a great event which is as yet 
unrealized, and which involves salvation, with or without faith in Jesus Christ, 
for a large number of ethnic Jews. And this belief is on the one hand held in 
a certain amount of tension with other passages in Romans as well as the 
other Paulines (e.g. Galatians, 1 Thessalonians 2.14-16)' and on the other 
hand a matter of considerable hermeneutical importance for the 
appropriation of Paul's message for today. Either Paul is an apocalyptic 
dreamer, fantasizing about a future ingathering of the Jews, or he is the New 
Testament prophet of the modem state of Israel; or, perhaps, he is something 
in between, which justifies the church in abandoning a 'mission to Jews' on 
the grounds that ethnic Israel and the church are joint heirs, as they stand, of 
the promised salvation, with 'conversion' either way being unnecessary and 
inappropriate. No-one who has followed the main movements of modern 
theology will need reminding of how important these issues have been in the 
post-holocaust re-evaluation of the church's relationship to Judaism.9 

These larger issues, however, cannot and must not be addressed at once, if 
we want to retain any hope of hearing what Paul himself was talking about. 
Instead, 1 want to suggest, in a nutshell, my own (no doubt tendentious) view 
of what Romans is all about, and the place of 9-11 within it, and then move 
in to look at the chapters in more detail. 

9 ~ e e ,  for instance, the discussions at Vatican 11, and at the 1988 Lambeth conference. 
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(iv) Romans 9.1-5 

Three features of 9.1-5 are important for our present purposes. First, Paul's 
evident grief at the failure of the Jews to believe must always be kept in 
mind. This shows on the one hand that their failure is not, in his mind, a 
mere accident which only appears to cut them off from salvation, but does 
not do so really; and, on the other hand, that his approach to the issue is not 
that of the armchair theologian calmly dissecting someone else's fate, but 
that of the vitally involved human being, with all his natural sympathies alert 
and operative. The hints of parallels with 7.7-25 reinforce this point: Paul 
looks at 'his flesh' in rebellion against the gospel, and in himself (airtbq eyh, 
9.3) he identifies with them. 

Second, the list of Jewish privileges in 9.4 f. is not arbitrary, but echoes 
precisely those privileges which, throughout Romans up to this point, Paul 
has shown to be transferred to the Jews' representative Messiah, and, 
through him, to all those who are 'in him', be they Jewish or Gentile. 
Sonship, glory, covenants, law, worship, promises, patriarchs: all has become 
the glory of the church in Christ. This intensifies the irony-and, for Paul, 
the agony--of the present situation. 

Third, the climactic privilege is that from the Jewish race, according to the 
flesh, is the Messiah.16 Just as 1.3-4 provides a programmatic christological 
statement for the rest of the letter, especially chs. 5-8, so 9.5 stands 
programatically a t  the head of 9-11. The Jews are the people of the 
Messiah, but they are this according to the flesh. And the Messiah to whom 
they belong is not merely 'theirs', but is also 'God over all, blessed for ever'. 
Attention has naturally focussed on the ascription of Be& to Jesus, which, 
following Metzger and Cranfield, I endorse.17 The real emphasis of the 
phrase, however, lies elsewhere, and is picked up in (e.g.) 10.12: the Jewish 
Messiah is God over all, Jew and Gentile alike. Within the very heart of the 
Jewish privilege there lies the vocation which proves the Jews' apparent 
undoing: that the Messiah, who encapsulates her destiny in himself, is God's 
means of salvation not for her alone but for the whole world. More 
specifically, as we have seen in earlier chapters, the Messiah in his death 
brought to a head the sorry tale of Israel's own acting out of the sin'of Adam 
(see also below). As long as Israel clings to the fact of ancestral privilege, 
she cannot but miss out on God's intended universal salvation. She is 
denying its premise. And behind this whole picture there stands Israel's own 
fundamental doctrine: creational and covenantal monotheism. The God who 
made promises to Israel is also the creator of the whole world; but if that is 

160n the meaning of Messiahship see chs. 2-3 above. 
17~etzger  19'73; Cranfield 1975,464 ff.,pace Moule 1977, 137. The ascription is of course 

filled out with the christological passages studied in chs. 4-6 above. 
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This cryptic initial statement (9.30-3) is spelt out further in 10.1-13, which 
explains the divinely appointed covenant way to salvation.3 Israel, already 
charged in 7.13-20 with ignorant sin, is now also seen to be ignorant of the 
8i~auw6vq roij 8~ou^, 10.2-that is, of God's own covenant faithfulness and 
its nature and shape, in other words of what God was righteously, justly and 
faithfully doing in her history. She was bent, instead, on pursuing n)v @hv . 
~ L K u L O ~ ~ V ,  that is, a status of covenant membership which would be for 
Jews and Jews only.24 In doing so, she did not submit to God's own covenant 
plan: because Christ all along was the secret goal of Torah, the r k k  vopou, 
so that her rejection of Christ and her abuse of Torah, turning it into a 
charter of racial privilege, were really one and the same thing. The notorious 
crux of 10.425 can, I think, be reduced to these terms: that the Torah is 
neither abolished as though it were bad or demonic, nor affirmed in the 
sense in which the Jews took it. It was a good thing, given deliberately by 
God for a specific task and a particular period of time. When the task is 
done and the time is up, the Torah reaches its goal, which is also the 
conclusion of its intended reign, not because it was a bad thing to be 
abolished but because it was a good thing whose job is done. In terms of the 
Luther-Calvin debate which has dominated discussion of this issue, we can 
put it like this. The Lutheran wants to maintain the sharp antithesis between 
law and gospel; so does Paul, but within the context of a single plan of God, 
and with no suggestion that the Torah is itself a bad thing. The Calvinist 
wants to ensure that God did not change his plan, or his mind, in the middle 
of history; so does Paul (that, indeed, is what Romans 9-11 is all about), but 
he insists that tlte single plan always involved a dramatic break, a cross and a 
resurrection written into the very fabric of history. The Messiah is the 
fulfillment of the long purposes of Israel's God. It was for this that Torah 
was given in the first place as a deliberately temporary mode of 
administration. In the Messiah are fulfilled the creator's paradoxical 
purposes for Israel and hence for the world. He is the climax of the 
covenant.26 

23The time is more than ripe for a re-assessment of what precisely 'salvation' meant for 
Paul. I have a suspicion that his thought was closer to the Jewish idea, which had very tittle to 
do with an other-worldly state of bliss and a great deal to do with a renewed space-time 
universe, than we usually imagine. But we cannot pursue this here. 

2 4 ~ h i s  view has now become quite popular (e.g. Gager 1983,224; Dunn 1988,595; Sanders 
1991,121 f.; more cautiously, Ziesler 1989,256 f.). I fust suggested it in 1978 (Wright 1978,83, 
and 1980a, 98). 

2 5 ~ n  10.4 see now Badenas 1985, and the (somewhat shallow) discussion of views in 
Martin 1989,129-54. 

261t was in conversation with Richard Hays that I fust thought of the title for this book, and 
his instant reaction was to ask if I were suggesting this phrase as a translation of re& vbpou. 
My only possible reply was that until that moment I had not been conscious of doing so. 





Chrkt, the Law and the People of God: Romans 9-11 

and the Messiah was to bring this national destiny to its triumphant 
conclusion. H e  ~ a s - ~ r e c i s e l ~  in the flesh!-to do and be what Israel 
according to the flesh was called to do and be. And that calling, Paul now 
indicates clearly, drawing on the line of thought from 5.20 onwards, was that 
Israel, and her Messiah, should be cast away so that the world might be 
saved.% The Torah, therefore, precisely in that it condemns Israel, and, with 
her, her Messiah (Galatians 3.13), is vindicated: it had to do this, so that the 
sin of the world might be borne. Christ on the cross is thus the goal of Torah. 

Second, therefore, the means by which Torah did this i s  seen to be 
vindicated. The Torah was bound to declare to Israel that she was the 
chosen people, the creator's special possession. This was true, and Israel 
needed to be constantly reminded of it, and given signs to help her to remain 
faithful. But, being at the same time a people in Adam, according to the 
flesh, Israel was bound to misuse her high calling, turning her privilege into a 
boast and her safeguarding symbols into badges of superiority. What we see 
here, in fact, is the outworking, at the level of 'national righteousness', of the 
analysis of Torah given in Romans 7 at the level of sin. Here at last is the ' 
passage where ~ a u l  comes to the full analysis of Israel's meta-sin which, 
wrongly analysed in the first place by those who saw the problem as 'nomism' 
or Pelagian self-righteousness, was then wrongly superimposed on to Romans 
7 by the majority view of that pa~sage.~g The 'meta-level' of Israel's problem 
with the Torah is 'national righteousness', and it is here, not in ch. 7, that it is 
dealt with.% So, just as in ch. 7 the Torah was good, eventually vindicated 
(8.4 is the equivalent, there, of 10.4 here), and at the same time deadly 
because of Israel's a+€.-and yet even in that respect was doing what God 
intended (Galatians 3.21 f.)-so here the Torah is good, vindicated by Christ 
as its goal, and within its actual good purpose tripping up Israel, enticing her . 
into 'national righteousness', becoming the place where Adam's pride found 
its full outworking, in order that the long saving purposes of Israel's God, for 
the world and also for Israel herself, might thereby be brought to fruition. 
Thus the means bv which the Torah condemned Israel at this meta-level are 
vindicated as part of the strange purposes of the creator, that he should have 
a covenant people who would die and be raised so that the world might be 
saved. In this sense also, then, Christ, the dying Messiah, is the goal of 
Torah, including the Torah when seen as the necessary means of Israel's 
cmdemnation, the Torah which entices her into national righteousness. And 

28That this is the correct reading of this passage is indicated by the fact that Paul uses 
exactly this idea in Rom. 11.11 ff.; moreover, because the Messiah has taken Israel's destiny 
upon himself in Israel's place, Isracl, though she must go through the same death, will also be 
able to experience the same resurrection (11.14 f.). For all this, see below. 

2 9 ~ e e  above, chs. 10-12. 
w e  may note, as a tell-tale indication of this, that &papria, sin, is entirely absent from the 

discussion in Rom. 9-11-until all the threads are drawn together in 11.27. 
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the sense of cessation which remains-the Lutheran view is not without its 
merit, it simply needs setting in a wider context-is contained within the 
sense of climax, of 'goal'. When I reach my goal I stop travelling; not 
because my journey was a silly idea but because it was a good idea now fully 
worked out.31 

There is therefore in this passage, just as in 7.1-8.11, a double Torah 
under the argument. Now, however, the two, for all that their functions are 
so different, are more obviously integrated. There is, first, the Torah seen as 
the vbpoq 6t~atourjvqq (9.31): it really is affirmed as the covenant- 
document, and Israel's fault is not that she pursued it but that, pursuing it in 
the wrong way, she did not attain to it (9.31-2). In consequence, we have the 
Torah as the means whereby God becomes a stumbling-block to Israel.32 
9,32b, which (oddly in Paul) has no connecting word to 32a, seems all the 
same to be explanatory: to pursue the Torah through works is to stumble 
over the stumbling stone. The Torah is therefore, in a sense, the stone over 
which Israel has now stumbled, just as in another sense it is the crucified 
Messiah over which she has now stumbled. Once more, these are not two but 
one. And the 'one' that these two are is actually the covenant plan of the one 
God, which, expressed in Torah, was enacted in the Messiah. That is why the 
stumbling-stone, and the object of faith, in 9.32 f., are systematically and 
properly ambiguous (do they refer to God, Christ, or Torah?). Israel's fault 
was her rejection of God's plan; which manifested itself in her 'national 
righteousness' (which was invalidated by her Adamic sin); which expressed 
itself in her rejection of the crucified Messiah. Even so, 'faith' within this 
context is (a) the acceptance of the crucified Messiah as the risen Lord 
(10.9); (b) the 'fulfillment' of Torah in faith, and consequent membership in 
the worldwide family (10.5-8, 3.27); and (c) the acknowledgement of, and 
appropriation of benefits from, the covenant faithfulness of the one God as 
expressed in promise, Torah and finally in Christ (10.3, 3.21-31). It is only 
after Israel's failure, therefore, that the first Torah can come into its own: 
because, with the help of the gospel, a worldwide family can attain to Torah, 
the Torah which is now paradoxically fulfilled whenever anyone confesses 
that Jesus is Lord and believes in the God who raised him from the dead. 
The twin topics of the present volume-Christ and the Law-reach their 
richest joint expression in Romans 10.4, which itself states our single theme, 
the climax of the covenant. 

The next turn of the paradox is immediately apparent in Romans 10.5-8. 
This passage is regularly regarded as an arbitrary piece of exegesis on Paul's 

3 1 ~ h i s  means that I am close in form, though not in substance, with the view of R. Bring, 
summarized in Martin 1989, 65 f. 

321sa. 8.14, quoted here, indicates that it is God himself who is to be seen as both the 
sanctuary and the stumbling stone for Israel. 
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out of Adam's sin that the world has been saved.41 Second, if this (rather 
than the simple reversal or abandonment of election) is the reason for 
Israel's 'fall', there is no reason why she should not herself be subsequently 
saved, and indeed every reason why she should. All she has to do is 

I, relinquish her frantic grip on the Torah (cf. Galatians 2.19-21). The 
submerged allusions to Romans 5 here are extremely telling: Israel acts out 
the sin of Adam (compare 5.12-21 with 11.11-12), but also the pattern of the 
Messiah (5.10 with 11.15). 

This is the context within which the details of w.12, 14, 15-16 are to be 
read. They are not to be interpreted in the light of a reading of w.25-7 
which, as I shall shortly suggest, is misguided. The key is found in v.14: Paul's 
aim is 'to make my flesh jealous and save some of them'. Paul treats the 
entire gentile mission, which is his primary vocation, as a means to a further 
end: that Jews should see 'their' privileges (9.4 f.) being taken up by Gentiles 
(cp. 9.30 f.), and so should be made 'jealous' (10.19) and decide to come in 
themselves. One is inescapably reminded of the Prodigal Son, and the elder 
brother looking on jealously at the party which he might claim as his by right 
but now could only enter by an act of great humility. (And, to anticipate the 
hermeneutical conclusion, one cannot but reflect that the church has as a 
rule celebrated the party in such a way that few Jews would be likely to be 
jealous of it.) This sets the context for the natural meaning of 11.15: when a 
Gentile comes into the family of Christ, it is as it were a creario ex nihilo, but 
when a Jew comes in it is like a resurrection (compare 4.17, in context). 

The 'olive tree' allegory then makes exactly the same point. Gentile 
Christians must not boast of their superiority to Jewish non-Christians (not to 
Jewish Christians: Paul is referring to branches that are broken off), because 
to do so would be to set up an inverted 'national righteousness', which would 
incur the same sentence as the original (Jewish) sort (v.21). And the 
possibility that is always held out (continuing the answer to 11.11) is not a 
large-scale last-minute restoration of 'all Jews', irrespective of Christian faith, 
but the chance that Jews, during the course of the present age, will come to 
Christian faith and so be grafted back in. The crucial verse here is 23: 'if they 
do not remain in unbelief. Paul clearly sees the salvation of Jews in the 
future as dependent on their coming to Christian faith. His major concern is 
that the Roman church must not regard Jews as being beyond the reach of 
the gospel of Jesus. To do so would be to exhibit gentile arrogance, implying 
that the one God, into whose family they, the Gentiles, had now come by 
grace, was no longer intending to save any other than Gentiles. 

Omitting 11.25-7 for the moment, we may press on to 11.28-32. Here, in 
Paul's summary of the divine plan of salvation, he draws together the threads 

4111.11, 12a, 12b, 15, lornling a climactic sequence. 
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sequence-first the Gentiles, then the Jews. Rather, it is the interpretation 
of a particular process as the salvation of 'all Israel'. And in this context 'all 
Israel' cannot possibly mean 'all Jews'. It is impermissible to argue that 
'Israel' cannot change its referent within the space of two verses, so that 
'Israel' in v.25 must mean the same as 'Israel' in v.26: Paul actually began the 
whole section (9.6) with just such a programmatic distinction of two 'Israels', 
and throughout the letter (e.g. 2.25-9) as well as elsewhere (e.g. Philippians 
3.2-11) he has systematically transferred the privileges and attributes of 
'Israel' to the Messiah and his people. It is therefore greatly preferable to 
take 'all Israel' in v.26 as a typically Pauline polemical redefinition, as in 
Galatians 6.16 (though that is of course also controversial), and in line also 
with Philippians 3.2 ff., where the church is described as 'the circumcision'. 
What Paul is saying is this. God's method of saving 'all Israel' is to harden 
ethnic Israel (cp. 9.14 ff.), i.e., not to judge her at once, so as to create a 
period of time during which the gentile mission could be undertaken, during 
the course of which it remains God's will that the present 'remnant' of 
believing Jews might be enlarged by the process of 'jealousy7, and consequent 
faith, described above. This whole process is God's way of saving his whole 
people: that is the meaning of ~ a l  o h %  ni5q 'Iopa@ owei loaa~ .  

What then is predicted in the composite scriptural quotation in 26b-27? 
It has been customary to see this as a prediction of the Parousia, the event at 
which (so it is supposed) the great ingathering of Jews will suddenly take 
place. But the text itself not only does not bear this out. It actually points 
explicitly in a very different direction. 

The quotations used by Paul here come from Isaiah 2.3, 27.9,59.20 f. and 
Jeremiah 31.34. All have to do with God's action the other side of judgment. 
Paul has combined Isaiah 59.20 f. with Isaiah 2.3 (and/or Micah 4.2) to 
create the new prediction that the redeemer (not the Torah) will come out 
from (not 'on behalf of') Zion. These are all passages which speak of the 
final great renewal of covenant, the overcoming of exile, and the blessing 
which will then flow to the nations as a result of the vindication of Israel. 
Within the Old Testament, this blessing could be thought of in terms of 
Torah going out to the nations (e.g. Micah 4.2 f.); for Paul, what the Torah 
could not do is now done in Christ and the Spirit. Hence the replacement of 
Torah's outgoing by that of the Redeemer. We are here very close to 
9.30--10.13, and this increases the probability that what Paul is here 
referring to is not the Parousia but the gentile mission; v.26b is explaining 
v.26a, and is doing so with reference to covenantal promises of gentile 

not belong together. Sanders 1991, 123 rightly acknowledges the meaning 'thus', but still 
draws (to my mind) the wrong conclusion. 
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The Nature of Pauline Theology 

believed moreover (as a matter of vocation) must be undertaken by himself, 
Paul writes in order to call into being, and sustain in being, communities 
composed of men, women and children of every race and every class of 
society, believing that in so doing he is acting midwife (or even mother, as in 
Galatians 4.19) to the renewed covenant people of God, which can know no 
boundaries because i t  is precisely the renewed human race. These 
communities must never forget their basic continuity with the people of God - 
from Abraham onwards; that way lies neo-paganism, the transformation of a 
fulfilled Judaism into a Hellenistic cult. It is astonishing, considering the 
exegetical tours de force that are required, how many Christian writers have 
claimed (as historians) that this is the way Paul himself went, and have 
congratulated him (as theologians or preachers) for doing so. Equally, these 
communities must never lapse into thinking of themselves as merely a sub-set 
of racial or geographical Judaism. If thejl are to be the renewed, and 
renewing, human race they cannot allow this muzzling of the essentially new 
message. It is perhaps less astonishing, in view of events this century, how 
many Christian writers have claimed Paul as an advocate of continuing 
Jewish privilege, and have congratulated him for it. The exegetical tours de 
force are required just as much here too. 

Paul as theologian, then, is Paul drawing from the well of his thought-out 
worldview and belief-structure that which is needed to persuade this or that 
church to maintain and further its own vocation, against the pressures from 
one side or another. He is no less a theologian for being a tactician, a 
pragmatist, a rhetorician malgre'soi ('I am no orator, as Brutus is'). Theology 
is what makes him all of these, and what makes all of these serve his 
vocation. 

(iv) Paul as a Biblical Theologiar~ 

In particular, Paul is a biblical theologian, self-consciously so. There is no 
room at this stage of the present book to examine his use of the Jewish 
scriptures as fully as the subject desewes.3 But the subject-matter of the 
present volume suggests a set of particular angles on this question, and it will 
be worth while at least to suggest ways of proceeding. 

I have argued in the second section of this book that Paul's view of the 
Torah encompassed a variety of different emphases held together within a - 
story-line which enables us to see how they could be thought compatible. But 
Torah is not something utterly distinct from the Jewish scriptures which Paul 
never tired of quoting, discussing, referring to both directly and indirectly. 

3 ~ e e  Hays 1989 for a recent provocative discussion and up-to-date bibliography. 
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Does Paul then use the Jewish scriptures in a way which coheres with what he 
says about them? This is a of some interest, both theoretical and 
practical-the latter in that it directly affects exegesis. 

The nuanced view of Torah for which I have been arguing indicates that 
this question will not be a simple one. I propose to come at it obliquely in 
the first instance, by discussing the recent proposal of Richard Hays in his 
exciting book Echoes of Scripture in the Letters of Paul (1989). Paul, 
according to Hays, finds that scripture prefigures, metaphorically, the church 
of his own day: by his constant allusions to scripture, Paul creates a picture of 
a community in continuity with the Old Testament People of God, fulfilling 
God's basic intention for this people. This, Hays argues, is more central to 
Paul than the christological or christocentric hermeneutic which has often 
been found in the letters. 

I find this basically convincing. We have seen time and again in this book 
that Paul does indeed draw on scripture to create a picture of the people of 
God which he then proceeds to apply to the church of his own day. We need 
only think of the single seed promised to Abraham (my argument in ch. 8 is 

r- another indication of an ecclesiocentric hermeneutic in Paul where exegetes 
have traditionally seen a christocentric one) or the glory on Moses' face 
(where Moses, as we saw in ch. 9, prefigures the position of the whole 
church). And the whole emphasis on the corporate Messiah points in the 
same direction, as well as suggesting a reason why exegetes who did not 

-- notice the nature of Paul's incorporative language settled for christological 
rather than ecclesiological interpretations. 

But I still find Hays' picture incomplete, and leaving Paul looking more 
arbitrary in his handling of the Jewish Bible than I think exegesis actually 
suggests. On the basis of almost all of the chapters above, I suggest that ~ a u l  
saw scripture as story and as prophecy, not i n  the abstract sense of mere 
typological prefigurement between one event and another, according to 
which in principle the two events could stand in any chronological relation to 
each other, but in the sense of a very specific story functioning in a very 
specific way.4 For Paul, the story was always moving towards a climax; it 
contained within it, at specific and non-arbitrary moments, advance warnings 
and promises about that climax; it contained within it, again not at arbitrary 
moments, prefigurements of that climax (the story of Isaac, of the Exodus, 
and so forth); and, most importantly, it was a story whose climax, Paul 
believed, had now arrived. The resurrection of Jesus was, for Paul, the sure " and certain sign, unmistakable if unexpected, that Israel's consolation had 
been given to-her, that the Age to come had therefore arrived, and at the 

4 ~ a y s  suggests to me, in conversation, that 'typology' allows for the distance between the 
events to remain, whereas allegory in principle collapses them. Tbis may be so; but I still find 
his own reading of Paul in danger of such a collapsing of distance. See below. 
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same time the sure and certain sign that Israel-and he, Paul, in 
particular!-had up until that point been looking in the wrong direction. 

He therefore read the Jewish scriptures as the covenant book whose final 
key had now been supplied. From this p i n t  of view there is a formal, though 
not a substantial, parallel between Paul's exegesis and that of Qumran Both 
believed that the Jewish scriptures had been written to p i n t  forward, in story 
and prophecy, to a great day of Israel's redemption that lay in the future. 
Both believed that that day had in principle arrived, secretly and 
unexpectedly, unrecognized by the majority of Israel. Both therefore re-read 
scripture in the Iight of this belief. But, whereas Qumran worked through 
books of prophecies and discovered detailed predictions about individual 
events in the life (say) of the Teacher of Righteousness, Paul 
characteristically took passages from Israel's story, passages in which the 
covenant was inaugurated, enacted, discussed in detail-and argued that the 
promises all along, historically considered, envisaged the chain of events that 
was now taking place in the death and resurrection of Jesus, the sending of 
the Spirit, the welcome of Gentiles into the people of God. His arguments 
hinge on the fact of the meanings not being hidden, not being like the book 
of Habakkuk sealed up for future generations to discover.5 He goes back to 
Genesis 15, or Deuteronomy 30, to argue that what has come to pass actually -. 
is what God promised to Abraham, and to appeal to that in the public 
domain and not by means of an esoteric secret which other contemporary 
Jews could not share. He does not, then, collapse the distance between 
Abraham, Moses, Isaiah and himself.6 He claims to offer a historical reading 
in which the 'prefigurements' are part of the story that has now come to its 
climax. 

Is Paul's use of scripture then consistent with his theologically-argued view 
of Torah? We would need a book at least as long as the present one to 
address this question properly, but a preliminary answer can be given. His 
view of Torah, we have seen, is that it was God's law, holy and good; that it 
could not give the life it promised; that therefore, if absolutized, it became a 
demonic gaoler; that precisely in its negative mode it remained the agent of 
the divine saving purpose, drawing sin on to Israel in order to deal with it in 
the Messiah; that what it itself could not do God had done by Christ and the - 
Spirit, so that Torah itself was both reaffirmed and relativized, and all within 
the unifying framework of the covenant story. We can see at once that there 
are important parallels between this multi-faceted view of Torah and Paul's 
multi-faceted use of scripture. He treats it as authoritative, and yet as 
relativized in Christ and the Spirit. He appeals to its promises and warnings 
while categorically setting aside the features of it which marked Israel out 

SCf. lQpHab 7.1 ff. (Verrnes 1987,286). 
6~gainst Hays 177. 
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